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INTRODUCTION 


T his book contains a story and a message. Its story is one of 
heroisms of men and women lifted by an all-compelling 
power to the plane of nobility and martyrdom. Its 
message is one of hope and assurance. 

The doubts and fears w^hich invaded every heart before 
September 19393 have been lulled by having something to do. 
(Getting on with the war gave us an excuse to stop thinking). 
But they are only iuhed, and remain below the surface, 
gathering force for the time when we must again wonder what the 
future holds, what purpose is there in life, what value in striving, 
what good in civilization. 

Such questions touch the very foundation of our existence. 
They go deeper than war, birth or death, which are only 
transitory moments in the whole of our existence. They lead us 
to the mystery which has attracted and baffled the human mind 
as far back as history is recorded. They also, once answered, 
impel us to action in the very practical way of remaking our 
society according to the answer which we find. If your answer, 
for instance, is that the glorification of the state is the aim and 
end of life, you will try to remould the world on some totalitarian 
conception. If you say, as the mystics do, that the aim of life is 
to rejoin the Essence from which you came, you will spend your 
life in meditation and let the world go hang. If you say there is 
no purpose in life, as some do, or if you haven’t thought much 
about it, as many haven’t, you will find your life becoming more 
and more uncomfortable, your world disrupted and finally 
broken, and yourself bewMered and unhappy. 
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All thisj, of coursca brings ns to religion, a Mghly contentions 
subject and one which arouses every kind of emotion from 
passionate disgust to unbearable sanctimonionsness. Let me 
assure you that although this book is about religion, it holds no 
brief for Creed, ritual, sectarianism, or any of the man made 
doctrines which have stifled the true spirit of religion. 

It is concerned with the spirit of man, and shows how it, like 
all other living things, grows according to its nature, from season 
to season, through fhe influence of the returning sim. 

The sun of the human spirit is the Word of God, revealed in 
every age by the Founders of the great religions. Moses, Jesus, 
Muhammad, Kxishna, Buddha, were the Mediators through 
which this sun shone in past ages. Owing to them, great 
civilizations arose. 

Today is another springtime, when in fulfilment of the ancient 
promises, the spiritual sun has again risen to guide mankind in 
his hotir of darkness, to shed the light of truth upon the dfficult 
problems of the age, and to evoke in human hearts that faith and 
radiant love which are the first requirements for reconstruction. 

The Word of God is revealed today by Baha'u’Uah (a Persian 
name meaning Glory of God). The world religion which he 
founded is called the Baha’i Faith, and its purpose is none other 
than the creation of a world civilization. It offers to mankind 
a rebirth of spiritual life, together with laws and principles 
adequate to embody that new spirit in a universal, all-embracing 
World Order. Its message, and some of its history form the 
subject of this essay. 



CHAPTER L 

THE NEW REVELATION, 


The Seed, 

T he nineteenth century was remarkable in every way. 
When, in 1815, the Napoleonic age had apparently come 
to an end, and the rigid Mettemich system had subdued 
the liberalism of Europe, it seemed as though darkness had again 
enveloped the human spirit. 

But there were forces at work within mankind which no 
tyranny could suppress, and the nations of Europe, one by one 
tl^ew off the yoke which had been imposed on them at Vienna. 
Democracy — and nationalism — ^triumphed. 

Europe was not the only part of the world to feel these new 
forces. America, pushing its frontier ever westward, was 
heading towards the great upheaval which settled the two ques- 
tions of political unity and racial equality, the latter in principle 
if not in fact. Imperialism was opemng up the whole of Africa, 
Japan was beginning to adopt western methods and to emerge 
as a great power. Even in Russia and China the old order was 
being questioned until they too were caught in the whirlpool of 
change. 

These were the visible signs of two great revolutions taking 
place together. In the west, the industrial revolution was 
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changing ways of life^ hmnan relationships^ and social conditions. 
In the eastj a revolution of a different kind was coming to births a 
spiritual revolution. Both were destined to spread around ihe 
worlds and by their interpenetration of each other to open the 
doors of a new era to all mankind. 

The Middle East was, at the turn of the century, in a state of 
decay. The brilliant civilization of Islam, her social order, her 
arts and sciences, had vanished. Ignorance, dirt and slothfiil- 
ness, reuiforced by fanaticism, were the order of the day. And 
Persia (now called Iran) had reached the extreme depth of this 
condition. Her people groaned tmder the oppression of church 
and state, whose rapacious cruelty extorted from them everything 
but the bare means of existence. Corruption, bribery and greed 
were everywhere apparent and the whole country was steeped in 
apathy and superstition. Religious prejudice was so fanatical 
that a Muslim whose clothes were touched by those of a Christian 
or Jew, considered himself defiled. The priesthood ensured 
their domination by keeping the people in ignorance and fear. 
The court indulged in lavish display and the ministers of state 
occupied themslves with frivolities, while the population 
diminished and the life of the people became a wearisome burden. 

It was in this dark and backward country that the spiritual 
revolution was bom. 

At that time there was widespread expectation throughout the 
Christian world of the second coming of Christ, an attitude 
encouraged by the churches.^ Islam, divided like Christianity 
into two main sections, Sunni and Shi^ih, looked for two 
messengers, and it is perhaps news to many Christians that one 
half expected Jesus Christ. 

Through the insight and devotion of two learned men, Shaykh 
Ahmad and Siyyid Kazim, a small band of people had beat pre- 
pared to seek out and recognise the Promised One, when he 
should declare himself. 

They believed that his advent was imminent and on the death 


^ See Townshend, *‘The Promise of All Ages/’ chap. L 
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of Kazim3 one of MuUa Husayn^ set out to seek Mm. He 
records that he felt drawn to the dty of Shiraz, ^^as if by a magnet,” 
and that one evening, as he approached the gate of the city, he was 
greeted by a strange youth of radiant countenance, who wore a 
green turban and who greeted him as a life-long friend. 

Mulla Husayn records this incident, and what followed. 

The youth who met me outside the gate of Shiraz over- 
whelmed me with expressions of affection and loving kindness. 
He extended to me a warm invitation to visit his home, and there 
refresh myself after the fatigues of the journey. I prayed to be 
excused, pleading that my two companions had already arranged 
for my stay in that city, and were now awaiting my return. 

‘ Commit them to the care of God,’ was his reply ; ‘^He wiU 
surely protect and watch over them.’ 

Having spoken these words, he bade me follow him. I was 
profoundly impressed by the gentle yet compelling maimer in 
which that strange youth spoke to me. As I followed him, his 
gait, the charm of his voice, the dignity of Ms bearing, served 
to enhance my first impressions of tMs unexpected meeting. 

As I entered the house and followed my host to his chamber, 
a feeling of unutterable joy invaded my being. Immediately we 
were seated, he ordered a ewer of water to be brought, and bade 
me wash away from my hands and feet the stains of travel. I 
pleaded permission to retire from his presence and perform my 
ablutions in an adjoining room. He refused to grant my request, 
and proceeded to pour the water over my hands. He then gave 
me to drink of a refreshing beverage, after wMch he asked for the 
samovar and himself prepared the tea which he offered me. 

Overwhelmed by Ms acts of extreme kindness, I arose to 
depart. "The time for evening prayer is approaching,’ I 
ventured to observe. " I have promised my friends to join them 
at that hour.’ 

With extreme courtesy and calm he replied : " You must 
surely have made the hour of your return conditional upon the 
will and pleasure of God. It seems that His wiE has decreed 
otherwise. You need have no fear of having broken your pledge.’ 
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His dignity and self-assurance silenced me. I renewed my 
ablutions and prepared for prayer. He too, stood beside me and 
prayed. Whilst praying, I unburdened my soul, which was 
much oppressed, both by the mystery of this interview and the 
strain and stress of my search. I breathed this prayer : 

‘‘ * I have striven with all my soul, O my God, and until now 
have failed to find Thy promised messenger. I testify that Thy 
word faileth not, and that Thy promise is sure.^ 

That night, that memorable night, was the eve ofthe twenty- 
third of May, 1844. 

It was about an hour after sunset when my youthful host 
began to converse with me. ^ Whom, after Siyyid Kazim,^ he 
asked me, ^ do you regard as his successor and your leader ?’ 

‘ At the hour of his death," I replied, ‘ our departed teacher 
insistently exhorted us to forsake our homes, to scatter far and 
wide in quest of the promised beloved. I have, accordingly, 
journeyed to Persia, have arisen to accomplish his will, and am 
still engaged in my quest," 

^ Has your teacher," he further inquired, ^ given you any 
detailed indications as to the distinguishing features of the 
promised one ?" 

“ ‘Yes," I replied, ‘he is of a pure lineage, is of illustrious 
descent, and of the seed of Fatimih. As to his age, he is 
more than twenty and less than thirty. He is endowed with 
innate knowledge. He is of medium height, abstains ftom 
smoking, and is free from bodily deficiency." 

He paused for a while and then with vibrant voice declared : 

‘ Behold, all these signs are manifest in me !* 

MuHaHusaynwas overwhelmed by this declaration. Through- 
out that night, he sat at the feet of his master, listening to his 
prooft, spellbound by the power and charm of his utterance. 
Before departing, in Ae early morning, his host addressed to him 
these words : 

“O thou who art the first to believe in me ! Verily I say I am 
the Bab, the Gate of God, and thou art the Bab-ul-Bab, the gate 
of Aat Gate. Eighteen souk must, in the beginning, sp<m- 
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taneously and of their own accord^ accept me and recognise the 
truth of my revelation.” 

Within a few days of the Bab’s declaration^ seventeen people 
had, by their own spontaneous efforts, found him and recog- 
nised his station. These, with Tahirih, the heroine poetess who 
accepted him without meeting him, were called the Letters of 
the Living. They were the first disciples and were given the 
task of penetrating the spiritual darkness of their degenerate 
country. 

The Bab’s message was this. A new period in human history 
had begun, a period which would see the realisation of the 
brotherhood of man, in a new and worldwide order. This 
great day would be established through the influence of a great 
Prophet, whom the Bab referred to as Whom God shall 
manifest,” It was his own mission, the Bab declared, to herald 
the coming of ‘‘ He Whom God shall manifest,” and he promised 
that his appearance was very near. He instructed the Letters of 
the Living to spread this message throughout the country and to 
prepare the people for the great event. He told them tixat they 
would be persecuted and martyred, and he bade farewell to 
them with these words. 

O my beloved friends ! You are the bearers of the name of God 

in this day It behoves each me of you to manifest the attri-^ 

butes ofGody and to exemplify by your deeds and words the s^ of 
His righteousness:, His power and glory. The very members of your 
body must bear witness to the loftiness of your purpose^ the integrity 
of your life^ the reality of your faiths and the exalted character of 
your devotion .... Ponder the words of Jesus addressed to Ms 
disciples as he smt them forth to propagate the Cause of ^ God, In 
words such as these he bade them arise and fulfil their mission i ‘ Ye 
are even as the fire which in the darkness of the night has been kindled 
upm the tmmtdn top. Let your light shine before the ^es of men. 
Such must be the purity of your character and the degree of yom 
remmeiationi that the people of the earth tnay^ through you be 
drawn closer to the Heavenly Father Who is the source of punty ard 
grace . • . You are the salt of the earth, but if the salt ham hsi its 
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savour y zoherewith shall it he salted 7^ my letters . . . you are the 

witnesses of the dawn of the promised Day of God .... Purge your 
hearts of worldly desires and let angelic virtues be your adorning 

The days when idle worship was deemed sufficient are ended. 

The time is come when naught hut the purest motivcy supported by 
deeds of stainless purity y can ascend to the throne of the Most High 
and be acceptable unto Him . ... 1 am preparing you for the advent 
of a mighty Day. Exert your utmost endeavour thaty in the world 
to comcy ly who am now instructing youy mayy before the mercy seat 
of Gody r^oice in your deeds and glory in your achievements. The 
secret of the day that is to come is now concealed. It can neither he 
divulged nor estimated. The newly born babe of that Day excels 
the wisest and most venerable men of this timey and the lowliest and 
most unlettered of that period shall surpass in understanding the 
most erudite and accomplished divines of this age. Scatter 
throughout the length and breadth of this landy andy with steadfast 
feet and sanctified heartSy prepare the way for His coming. Heed 
not your weaknesses and frailty ; fix your gaze upon the invincible 
power of the Lord your Gody the Almighty. Has He noty in past 
daysy caused Abrahamy in spite of his seeming helplessnessy to 
triumph over the forces of Nimrod ? Has He not enabled Mosesy 
whose staff was his only companiony to vanquish Pharaoh and Ms 
hosts ? Has He not established the ascendancy of Jesusy poor and 
lowly as he was in the ^es of meny over the combined forces of the 
Jewish people ? Has He not subjected the barbarous and mlitcmt 
tribes of Arabia to the holy and transforming discipline of 
Muhanmady His Prophet ? Arise in His namcy put your trust 
wholly in Himy and be assured of ultimate victory 
The Letters fulfilled their mission and died as martyrs to their 
faith. Within the short span of six years Iran was electrified by 
the new message and it became the principle issue of life, Bibi or 
not Babi. The priesthood, seeing their position threatened by 
the enlightenment of the people, arose with fierce hatred to exter- 
minate the Bab and his followers. The Babis, shut off firom their 
leader by his imprisonment, and not fully understanding the spirit 
of the new revelation, defended themselves by arms. The whole 
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power of the state was brought to their destruction. 

A period of incredible chaos followed. The Bab became the 
centre of a storm fiercer even than that which raged around the 
founder of Christianity. Of the bitter persecution infficted on Ms 
followers^ of the stirring deeds of valour wMch he iaspired^ of Ms 
own irresistible charm and radiance, many Mstorians have 
written. To quote but one. Lord Curzon : Tales of magnifi- 
cent heroism illumine the bloodstained pages of Babi Mstory 
..... and fires of Smithfield did not kindle a nobler courage than 
has met and defied the more refined torturemongers of Tihran.” 

In the course of a few years twenty thousand men, women and 
children were martyred in circumstances of horrible cruelty. The 
Bab himself, after but six years of ministry, during wMch time 
he was subjected to imprisonment and other forms of persecution, 
was sentenced to death and executed by a firing squad in Tabriz. 
The authorities hoped that the loss of its leader would mean the 
end of the heresy, but no opposition could dim the radiance of 
those brilliant hearts. The land was terror-ridden ; the Bab 
was martyred ; but still the Babfs came in their thousands to 
water with their life-blood the seed of the Day wMch it was their 
privilege to announce. 

Who were these contemptible heretics, daring to accept a new 
Prophet after Muhammad and to challenge the power of the 
priests ? Let them be exterminated ! So rutMess and thorough 
was the persecution that it seemed as though it might accomplish 
its purpose. Finally there remained but one person of influence, 
whose qualities of leadersMp and moral authority could have 
sustained the bruised and scattered Babis. His name was 
Husayn ^Ali, later Baha’u’Uah. Him, the forces of opposition 
imprisoned, bastinadoed, and finally banished, with his family 
and a few ftiends to Baghdad, beyond the confces of Persia. 

The followers of the Bab were left broken and exhausted, 
deprived of all their resources and of the counsel of their leaders, 
in danger of their lives. Had their sacrifices been in vain ? Was 
this gleam in the Persian sky but a flashing meteor, or did it 
betoken the true sunrise for mankind ? Only the future could tell. 
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The Tree. 

Mirza Husayn was bom in Tihran on November 12tli^ 
1817, His father was a nobleman of great wealth, holding an 
important ministerial appointment at the court of the Shah. This 
post was offered to Mirza Hnsayn ‘^AH at his father’s death, but 
he refhsed it. His interests lay elsewhere. 

« Xhis youthful sdon of a house of nobility had an overwhelm- 
ing passion for justice. No human association could be claimed 
to rest on a sound basis, without justice in its foundations, as well 
as in its fabric. Mirza Husayn ^Ali deserted the court to attend 
the oppressed and aggrieved. Not once did he hesitate to 
champion the cause of the poor and the fallen who turned to him 
for protection and support. None who deserved were refused. 
Thus passed his days of youth, until the very virtues that had 
made him a haven and a refuge, and raised him in the esteem of 
his fellow men, convinced the bearer of a letter from the Bab that 
this was the exalted Personage intended to receive that message.” ^ 

MuUa Husayn was the bearer of this message, and he was able 
to tell his Master, the Bab, that its truth had been instantly 
accepted. “ Thus, at the age of twenty-seven, the son of the 
minister, who had abandoned the court and its vanities, the 
brilliant nobleman whose knowledge, eloquence and lovable 
nature were exemplary, arrayed himself on the side of a religious 
renaissance that was bound to excite the hatred and the enmity of 
the ruling classes of the realm — ^the corrupted clergy and the 
degenerate officialdom.”^ 

The Bab and his noble ally never met, but the Bab knew that 
Mirza Husayn ^Ali would one day fulfil his own promise, and would 
appear as “He Whom God shall manifest,” the source of unity 
and guidance to a world soon to be caught in the throes 
of the most tremendous upheaval of its history. It 
was the Bab who designated him Baha’u’hah, the Glory of God, 
and it was to Mm that the Bab sent Ms seals, his pen and papers. 


^ BahiVllah by H. M. Balyuzi. 
® Ibid. 
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Baha’u’lMh gave the full weight of his prestige to the Cause of 
the Bab* He was too influential a figure to be ignored and on 
more than one occasion he challenged the clergy to refute him^ 
but they were unequal to the task and resorted to those same 
methods which have ever been used by the opposers of truth* 
Hearing that MuUa Husayn, with three hundred of his com- 
panionSj had sought refuge in a deserted shrine, and that an 
expedition had been despatched against them, Baha’uTah set out 
to share their fortunes. On the way he was arrested and taken 
to Amul. The mob, instigated by the clergy, clamoured for 
blood, and in order to appease them the Governor decided to 
inflict some punishment on BahaVllah’s companions* Baha’u’liah 
offered himself as a scapegoat, and was bastinadoed. 

On July 9th, 1850, the gentle and radiant Bab was executed. 
The Babis were hunted down and done to death. Baha’u'liah 
was their only champion, the only one to whom they could look 
for moral and spiritual encouragement. 

But now an incident occurred which gave the clergy and the 
officials the excuse they were looking for. Two young men, half 
demented by despair, resolved to avenge their martyred friends, 
and made an attempt on the life of the Shah. Their mental con- 
dition was such that they loaded their pistols with shot quite 
incapable of killing a man. They were summarily dealt with, 
but the hue and cry was raised that here was proof of a deadly 
msmcc to the state. A campaign of extermination was begun. 

Baha’u’Il& at this time was staying at a summer resort near 
the capital. Declining the offers of friends to hide him, he set 
out to meet the Shah. He was arrested and brought before a 
tribunal which recognised his innocence. Nevertheless he was 
taken — on foot— to Tihr&i and thrown into a filthy underground 
dungeon, occupied by thieves and murderers. He wrote of 
this experience : — 

‘‘ The pen fails to describe this place and its putrid stench. Most 
of the company had ndther clothes to weary nor mat to lie on. God 
knows what we endured in that gloomy and loathsome place 
It was in this dark and airless prison, while ioad^ down with 
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chainsj that Baha’u^Uah received the first intimatioiis of his 
niission. He describes how he resolved that upon gaming his 
fireedom he would arise with the utmost endeavour for the 
regeneration ” of the Babi community. “ One night in a dreamy 
this all-glorious word was heard from all sides : ^ Verily We will aid 
Thee to triumph by Thyself and Thy pen. Grieve not for that which 
hath befallen Thee^ and have no fear. Truly Thou art of them that 
are secure. Ere long shall the Lord send forth and reveal the 
treasures of the earthy men who shall give Thee the victory by Thy- 
self and by Thy Name wherewith the Lord hath revived the hearts 
of them that know ’ 

But the time was not yet ripe for a declaration. Upon leaving 
the prison^ Baha’u’llah was deprived of ail his possessions, and 
with his family and a few friends, was banished beyond the con- 
fines of his native land. It was hoped that the journey to 
Baghdad, undertaken m the depths of winter, through bleak and 
mountainous country, would result in his death and oblivion. 
But none knew of his experience in the prison. 

Having recovered from the effects of the journey, BahaVllah 
began to revive and consolidate the Babis, a number of whom had 
gathered in Baghdad. His half brother, Subh-i-Azal, opposed 
him and claimed to be the successor of the Bab. Baha’u’Hah, 
preferring not to be the cause of dissension to an already weakened 
community, left Baghdad for the moimtains of Sulaymaniyyfh. 
There for two years, as Christ in the wilderness, as Buddha in 
the Indian forest, as Muhammad m the fiery hiUs of Arabia, he 
became prepared for his task. He describes how he was often 
without food and shelter, and yet lived in perfect happiness. 
“ Our only purpose was to avoid being a cause of disagreement be- 
tween the beloved onej, a source of disturbance among the friends^ 
the means of injury to anyone. We had no other intention what- 
ever.^^ 

Yet even in this remote and unpopulated part, his fame began 
to spread. It was told that a man of unsurpassed wisdom and 
kindliness was to be found there, and gradually the story was 
heard in Baghdad. 
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The Babis^ deprived of Ms guidance and authority^ had become 
divided and despondent. No sooner did they hear of the wise 
man of Sulaymanlyyih than they recognised their lost counsellor 
and jSrienda and immediately despatched a mission to seek Mm 
and beg him to return. B^a’u’Uah answered their call. 

He returned to Baghdad in 1856 and restored order and 
happiness to the Babi community. They were indeed glad, after 
their trials vnthout him, to recognise Ms authority. Azal, the 
victim of Ms own vanity, still plotted against Mm, but the Babis 
had learnt to know their true guide, and Baha’u’liah protected his 
enemy jfrom the results of Ms own intrigues. 

The Faith of the Bab was renewed and invigorated and 
many came to enlist from other ranks than those of Shf ih Islam, 
which until then had provided the great majority of the believers. 

During his stay in Baghdad, BahaVilah wrote three of Ms most 
important works. The "^^Book of Certitude” is a clear explanation 
of the scriptures of Judaism, Christianity, and Isl^. It is an 
answer to those who mock at revealed religion because of the 
many inexplicable statements found in its books ; it is a challenge 
to the agnostic ; it is a revelation to those who insist on a literal 
interpretation of the words of the Prophets. It sets forward the 
story of progressive revelation, and expounds the mystical unity 
of the world’s great religions. 

“ The Seven Valleys,” written in answer to the request of a 
Sdfi leader, describes the journey of man to God, and as its title 
suggests, deals with the different stages in tMs journey. The 
fiurst is tie Valley of Search,” in wMch “ the traveller sits on 
every soil and dwells in every Icmdy and seeks the beauty of the 
Friend in every face. He searches for the Beloved One in every 
country i he joins every multitude and associates with every mind ; 
perchance he may discover the mystery of the Beloved One 
in some mindy or behold the beauty of the Desired in some 
countenance*^ How plain is tMs condition in the world today. 
How plain it was in tie first centuries of tie Christian era when 
a host of mystery cults and new religions, providing for one or 
other of the spiritual needs of the age, were finally absorbed by 
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the revelation of Jesus Christ, which provided for them aU, 

The urge to-day seems to be for self-assertion and development 
of the ego beyond healthy limits, and many movements, both 
within and without Christianity, have flourished by giving it 
scope. But the seventh valley is “ t/ie station of dying from seify 
and hmng through God^ of being poor of onds self^ and rich in the 
Desired OneP 

While walking upon the banks of the Tigris, BahaVllah would 
meditate upon God’s nearness to man and man’s remoteness from 
God, and upon the fundamental truth of all religion. He wrote 

The Hidden Words,” which are regarded of surpassing beauty, 
even in the rich literature of Persia. 

“ O Son of Spirit ! Burst thy cage asunder^ and even as the 
phoenix of Jove^ soar into the firmament of holiness. Renounce 
thyselfs and filled with the spirit of mercy ^ abide in the realm of 
celestial sanctity 

O Rebellious Ones ! My forbearance hath emboldened you 
and My long suffering hath made you negligent^ in such wise that 
you have spurred on the fiery charger of passion into perilous 
ways that lead to destruction. Have ye thought me heedless^ or 
that I was unaware ?” 

The fame of Baha’u’ll^ began to spread, and many came to ask 
the solution of difficult problems, and to seek spiritual guidance. 
But the envy and malice of the Sifi^^ih clergy were enkindled anew 
and they met to discuss effective ways of undermining Ms 
growing influence. One of their number was commissioned to 
visit Baha’u’llah and to demand convincing proof of the station 
of the Bab. He returned to say that he had found only truth 
and righteousness in Baha’u’llah and to bring a definite challenge. 
Baha’u’Uah would produce any proof they might desire, if they 
would afterwards accept his authority. The offer was not 
accepted. 

Representations were now made to the Shah to open negoti- 
ations with the Sult^ of Turkey for the removal of Baha’u’llah 
further from the Persian ftontier. After some time, the order 
came for Ms second banishment, to Constantinople, 
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The Babis gathered sadly and tearfiilly to bid farewell to their 
loved counsellor. There^ in the garden of Rizwan^ outside 
Baghdad, Baha’u’Uah declared himself to be the one promised 
by the Bab, “ He Whom God shall manifest.” This was the 
twenty-first of April, 1863. 

They received his statement with joy and reverence. Their 
sadness vanished ; their trials and sufferings became triumphs ; 
their vision was vindicated. “ He Whom God shall manifest ” 
had at last appeared and the new age of mankind would surely 
be established. Henceforward the Faith of the Bab would be 
the Baha'i Faith, and its followers Baha'is. 

From Constantinople, after four months, Baha'u'ilah was sent 
to Adrianople. There he made a public declaration of his 
mission and announced his revelation to be the one heralded by 
the Bab. There were written some of the famous Letters To 
The Kings,” manuscripts in which the principles of justice are 
stressed and a plan of collective security outlmed.^ There also 
he suffered further from the hatred of Azal, who tried to poison 
him and then to have him assassinated. 

In 1868 Baha'u’ilah and his companions were sent into a yet 
more distant exile, this time to the Holy Land. To 'Akka, at 
the foot of Mount Carmel, they came by the will of their enemies, 
thus fulfilling the prophecies of the Bible and the Qur’an. Here, 
under dreadful conditions, they lived for some years. Later, 
restrictions were somewhat relaxed and Baha’u’lMh went to live 
at Bahji, a short distance away. It was in this place that Edward 
Granville Browne, Fellow of Pembroke College, Cambridge, was 
received by Baha'u’ilah. The account of the interview is the only 
one left by a westerner. 

The face of Mm on whom I gazed I can never forget, though 
I cannot describe it. Those piercing eyes seemed to read one’s 
very soul ; power and authority sat on that ample brow ; while 
the deep Hnes on the forehead and face implied an age wMch the 

^ Among those addressed were : The Shah, the Grand Vizier of Turkey, 
The Czar, Queen Victoria, The German Emperor, Napoleon III, the 
Pope, the Presidents of the American Repubflcs. 
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jet-black hair and beard flowing down in indistinguishable 
luxuriance almost to the waist seemed to belie. No need to ask 
in whose presence I stood, as I bowed myself before one who is 
the object of a devotion and love which kings might envy and 
emperors sigh for in vain 1 

“ A mild dignified voice bade me be seated, and then con- 
tinued : ‘ Praise he to God that thou hast attained ! Thou 

hast come to see a prisoner and an exile .We desire but the good 
of the world and the happiness of the nations ; yet they deem us a 
stirrer-up of strife and sedition worthy of bondage and banishment 
.... That all nations should become one in faith and all men as 
brothers ; that the bonds of affection and unity between the sons 
of men should be strengthened ; that diversity of religion should 
cease^ and differences of race be annulled — what harm is there in 
this ? , . . . Yet so it shall be ; these fruitless strifes^ these ruinous 
wars shall pass away^ and the Most Great Peace shall come . ... Do 
not you in Europe need this also ? Is not this that which Christ 
foretold ? . . . . Yet do we see your kings and rulers lavishing their 
treasures more freely on means for the destruction of the human 
race than on that which would conduce to the happiness of mankind. 
These strifes and this bloodshed and discord must cease and all men 
be as one kindred and one family. Let not a man glory in this^ that 
he loves his country ; let him rather glory in thisy that he loves his 
kindl 

Such, so far as I can recall them, were the words which, 
besides many others, I heard from Baha. Let those who read 
them consider well with themselves whether such doctrines merit 
death and bonds, and whether the world is more likely to gain or 
lose by their diffusion.” ^ 

Bahi’u’llah left this mortal world in May 1892. Mankind, 
shaken to its depths by forces which it can neither control nor 
explain, may yet turn to Him and find the promised peace, 
assurance, and society building power which must characterise 
the Kjngdom on earth. 

^ E. G. Browne, '^The Travellers Narrative;** Introduction, 
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The Branch 

May the 23rd> 18443 was a significant day in the history of the 
world. 

On that day in the eastern city of Shiraz 3 the Babj the morning 
star of the new day, made his declaration. 

On that day in the western world, the first telegraphic message 
to be flashed along the wires was sent from Baltimore to Washing- 
ton. It read, “ What hath God wrought.” 

On that day was born "^Abdul-Baha. He whom many people, 
seeing only the perfect life and the simple majesty, acclaimed as 
the Christ. They were wTong ; but not so wrong as those VFho 
saw only an elderly man from the east. 

How to write of him ? It conveys little to say that he was the 
eldest son of Baha'u’llah, the centre of his Covenant, the 
exemplar of his teachings. Gentle and wise, humourous and 
just, the ‘Tather of the poor,” a healer to every sick one, a com- 
forter to every oppressed one, he was known to one and all as the 
Master. 

From the age of eight, until sisty-eight, he suffered persecution 
and oppression, the last forty years bemg spent as a prisoner. 
His hardships began when, in 1852, Baha’u’llah was thrown into 
the dungeon in Tihran, He accompanied the small band of 
exiles on all their journeys, and entered the Great Prison of ^Akkd 
a young man of twenty-four. He was to be released forty years 
later by the overthrow of those very forces which had been 
responsible for the persecutions and calumnies heaped upon him 
and his beloved father. 

Thereupon, in 1908, he set out to take the message of the new 
day to the western world. Egypt, countries of Europe, and 
finally America were visited. He came to England twice, in 
1911 and 1913, and the newspapers of the time prove that his 
visits were not unnoticed. 

He chose for Mmself the title of ‘^Abdul-Baha — ^the servant 
of God — ^and by his life of service to humanity, showed what true 
religion meant. 
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All through the exiles and imprisonments^ he was his father’s 
constant companion and devoted son. His love for his &ther 
was boundless, but this did not deter him from showing constant 
care and attention to others ; rather was it the source of his love 
for all people. When, shortly after the band of exiles had arrived 
in the prison of ^Akka, dysentery broke out, it was ‘^Abdul-Baha 
who washed and fed and nursed them, until he too was stricken. 
He lived the life of Christ among the people, never caring for 
himself but always for them. 

During the war of 1914-18, he was able, by the wise pro- 
visions which he had made, to feed the helpless people of Pales- 
tine, to keep com from the destruction of the Turks, and to pro- 
vide General AUenby with food for his army when it eventually 
conquered the Holy Land. 

The Turkish commander had threatened to cmcijfy ^Abdu’l- 
Baha on Mount Carmel, but the prompt action of the British 
Government averted the tragedy. Through the energy of Lady 
Blomfield, a prominent member of the Baha’i community in 
England, a telegram was despatched from the War Office in- 
stmcting General AUenby to “ extend every protection to 
^Abdu’l-Baha, his family and friends when the British march on 
Haifa.” Allenby’s reply a few days later was to the effea, ‘‘ have 
this day taken Palestine notify the world ^Abdu’l-Baha is safe.” 
The details of this incident, together with letters from the 
officials concerned, are found in Lady Blomfield’s book, ‘‘ The 
Chosen Highway.” 

^Abdul-Baha loved people to be happy, and he, more than any 
other, was the cause of their happiness. He saw immediately the 
need and condition of every soul and knew how to answer it. In 
his presence prejudices and differences evaporated, and only unity 
remained. Jews, Christians, Muhammadans, Efindus, East and 
West, old and young, rich and poor, white and coloured, all were 
gathered together in the radiance of his universal spirit. He 
penetrated beneath the forms and creeds and names ; member- 
ship of a church or society meant litde to him. His only standard 
was the degree of striving to efface the self and come nearer to 
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the divine perfection. Light is good in whatsoever lamp it 
shines/'^ he would say, and in the visitors’ book at Wandsworth 
Prison he wrote, ** The greatest prison is the prison of self 
Throughout his journeys in the west he addressed dl kinds of 
societies, clubs, churches, giving to each encouragement in what- 
ever they were doing for the betterment of mankind, but always 
stressing the oneness of humanity. He admitted no distinction 
of religion, colour, nation or class. The human heart was, to him, 
the home of God, and the exterior circumstances mattered little. 

In spite of his sixty years of exile and imprisonment, educated 
only by his father’s company and the holy books, such as the 
Bible and the Qur’an, he mixed naturally with scientists, 
economists, business men, educators, answering their questions 
and displaying a knowledge w^'kich no schooling could have given. 
People tried to shower him with gifts. Flowers or fruit he 
would accept and distribute among his friends — those assembled 
at the time. Money, or valuable gifts, he did not accept. I 
came for the hearts^^ he would say. 

By the provisions of Baha’u’llah’s will, ^Abdu’l-Baha was 
appointed sole interpreter of the Writings, and his word has the 
same validity as Baha’u’liah’s own. He explained and amplified 
the teachings and his recorded talks and written letters form a 
large part of Baha’i scripture. 

He left his earthly frame in 1921, making provision in his Will 
and Testament for the future administration of the Faith in a 
manner (already outlined by Bah^’u’Udh) which is recognised to 
be unique, and which has preserved its unity in the face of t^ts 
and opposition. To-day there is no Baha’i sect, neither is there 
any priesthood, ritual, or adopted creed. 

Rather has the Faith forged ahead under the vigorous 
leadership of its first Guardian, Shoghi Effendi. Its Adminis- 
trative Order, the establishment of which, in collaboration with 
Bahi’i communities throughout the world, is Ms chief worl:^ 
is described in another chapter. 



CHAPTER 2. 

OUR PLACE IN HISTORY. 

H istory is too often thought of in the manner of ‘‘ 1066 
And All That.” The Story Of Mankmd ” is its real 
name. 

The series of events which is usually presented under the guise 
of history of a period^” is but the outward sign of an inward 
process. That process, ^Abdu’l-Baha teaches, is growth. The 
history of mankind is the story of his growth, and tells of his 
activities in the various stages of development through which he 
has passed. These activities in turn tell — to those who recog- 
nise the process of growth in human society — ^what stage of 
development has been reached. 

For instance, the great movement in Europe known as the 
Renaissance, may be recognised as the period of transition from 
adolescence to youth of the people concerned. It is not just 
something that happened after the middle ages” because the 
Turks sacked Byzantium. It is the outward sign of a crucial 
moment in the growing up of the people of Europe, and has far 
deeper and earlier origins than the conquest of a city. 

Similarly the disorder of the twentieth century is not to be 
attributed to the industrial revolution, the Treaty of Versailies, 
capitalism, or any single factor. It too is the outward effect of 
an inner crisis in human growth. 
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If we can \isiialise this process of growth, we may perhaps 
understand the trae nature of onr own times- 

Now we must not expect to find the growth of mankind pro- 
ceeding in a straight line ; the world doesn’t work like that. 
There is a law of rise and fall, of summer and winter, in human 
growth, just as there is in the world of nature. Periods of rest 
ate needed just as much as periods of activity, but the living thing 
goes on growing ail the time. We must remember this, and 
remember too that man’s development has not been uniform ; 
it has not taken place simultaneously ail over the world. Great 
civilizations have arisen in the past, comparable (some would say 
preferable) to our own. So that when w’e say the development 
of mnn was from one stage to another, we cannot say that all 
mankind has made these changes at the same time. 

We are therefore entitled to ask : — Why has this development 
taken place at ail ? Why has it taken place at different times in 
different parts of the world In tie answer to these mo 
questions we shall find the answer to the challenge of the 20th 
century. 


2 . 

The first question is answered by the emphasis which the 
Bahd’l Faith places on purpose in history. (Purpose in creation, 
if you like ; history being the story of howr that purpose is 
accomplished). History is a process of development towards a 
definite goal, and is not merely the record of opposed groups 
fighting each other in hostile surroundings. Men have always 
had such a inception as is proved by our scripture, poetry and 
philosophy. Kant wrote in Ms ‘"Essay on Eternal Peace — 
The history of the human race, reviewed as a whole, may be 
regarded as the realisation of a Mdden plan of nature to bring 
about a political constitution, internally and externally perfect, 
as the oMy state in wMch all the capacities implanted by her in 
mankind can be fully developed.’^ 

. realisation of a hidden plan . . . 


there is the de- 
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scription of history. Just as the growth of a tree is the realisation 
of a plan, hidden within the seed, to produce finiit, so the story 
of man is the realisation of a plan, hidden within his own potential 
nature, to produce .... what ? 

For thousands of years men have had the vision of a great day 
when they shall beat their swords into ploughshares,’^ when 

the earth shall be full of the knowledge of its Lord,’’ when 
there will be real brotherhood, the kingdom of God on earth. 
^^'Thy kingdom come ” was once a realistic and confident cry. 
Now that it has lost, or is losing its practical meaning, the 
astonishmg announcement comes from Baha’u’llah, This is the 
Day/^ He declares that the vision which we have preserved for 
so long is a true one, and the goal of history is now to be reached. 

That goal is not an end m itself, but only the gateway to some- 
thing higher than has been known before. That goal is world 
brotherhood, or World Order. And World Order is the out- 
ward sign of the coming of age of the human race. Just as the 
tree, when it reaches the fruit-bearing stage, has the longest and 
most useful part of its life before it, so man, now that he is 
approaching maturity, stands at the threshold of the longest and 
most splendid era of his existence. 

This World Order will not be established by any magical or 
arbitrary act, but must be attained by the human race through a 
painful transition from youth to manhood. We are in that state 
of transition now. 

The period is painful and unsettled because, like most young 
people approaching maturity, we cling to the passions and 
prejudices, the heedlessn^s and irresponsibility of youth, when 
all the forces of the soul are pressing on to achieve their full 
inheritance. 

Our view of history, then, is of a natural process of growth, 
which aims at bringing man, the individual and the cornmtinity, 
to maturity, so that the potentialities latent within him may ht 
fully manifested. Those potentialities are, individually "‘the 
image of God,” and socially “ the Kingdom of God on earth.” 
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3 . 

We now come to our second question. Why have civiliz- 
ations risen, and fallen, at different times in different parts of the 
world. 

The egoistic theory of special race quality — shouted so loudly 
today- — quickly fails under enquiry. The theory of special 
environment also fails. We must look for some o&er factor to 
provide our answer. ^ 

Modem scholarship recognises that society ” — a condition 
of group living — existed before man emerged onto the stage of 
history. This is in keeping with the teaching of Baha’u’llaii and 
the Book of Genesis. Botii teachings — Baha’uilah specifically 
and Genesis circumstantially — tell that the stage W'as set 
for man before his actual appearance. The science of evolution 
upholds this theme, and it is undoubtedly true. - 

‘‘ Society ’’ is necessary to man, and acts upon his inner con- 
sciousness as soil acts upon a seed. It provides the necessary 
environment for growth, enables latent powers to be manifested 
in a new form, and acts as the perpetual background, the im- 
personal Mother, in which the living thing may take root, and 
from which it may, from time to time, draw new life. 

In the natural world these periods of new life occur rhythmic- 
ally and through the agency of something entirely apart from 
either the seed or the soil. Through the unfailing appearance of 
the sun, the seasons of the earth proceed in orderly sequence. 

So it is wdth man. Man is the seed, society is the sod. What 
is the sun? Baha’u’llah states dearly, emphatically, and 
repeatedly, that the sun which shines upon the soul of man and 
brings new life to his spirit, is religion. Its shining may be strong 
and vital, or weak and feeble, like the phy^ic^ sun. But in either 
case the condition of sodety is dependent ; it is either vigorous 
and progressive, or disintegrating. 

This prkdple of rise and fall, of summer and winter, is found 

^ See Toynbee A Study of History ** VoL I Pp. 205-271. 

* See Toynbee ‘‘ A Study of History Voi. I P. 172 and footnotes. 
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in all things. The growth of man is no exception to it. From 
inactivity he is stimulated to mental and spiritual action, and then 
goes back to rest, only to be reawakened later, to take up the 
struggle again. Civilization emerges from the darkness and is 
followed by a decline, followed in turn by a renaissance. 

The renewal of vigour m the human world is accomplished by 
the unfailing appearance ‘‘of a succession of Great Souls 
especially appointed and empowered for the task. These Great 
Souls, who are man and yet more than men, are the key figures of 
history. It is they who inspire the onward movement of man- 
kind and determine the manifold phases of human progress 
and enlightenment.’’ ^ 

They are the revealers of religion and the founders of civiliz- 
ation. 

Christendom was built on the spiritual teachings of Christ. 
Islam was the civilization impelled by Muhammad. The great 
Israelitish culture which produced Solomon arose on the revel- 
ation of Moses. Through Zoroaster came the spiritual force 
which found expression in the Persian era of Cyrus and Darius. 
Brahma and Buddha have revealed the truth and released the 
impulse which has umted millions of otherwise savage men in 
the Orient imder common codes of morals and behaviour. 

The fact that civilization has arisen upon the spiritual impulse 
imparted by a revealer of religion, is one of those obvious truths 
which has hardly ever occurred to most of us, and even less 
often has been presented to us in school. - Baha^u’llah 
stresses it and unveils the historical plan, the realisation of which 
is the purpose of all the Prophets, or Manifestations of God. 
They are the appearances of the spiritual ‘^Sun,” at different times 
and under different names, but imbued with the same power and 
serving the same purpose. 

Just as the renewal of the seasons is dependent upon the 
appearance of the sun, so the renewal of civilization is dependent 
upon the appearance of the Manifestation of God. The “ re- 


^ Townshend, The Promise Of All Ages.’ 
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turn ’’ of the sim is the first essential of continuin', a teaching 
upheld by the Bible and the Gospch in spite of the exclusive 
claims of the church. Buddha Siddartha is one of a line of 
Buddhas. Krishna stated that he (the spirit he manifested) 
appeared from time to time. The scriptures of all the great 
Faiths give promise of a great and wonderful time to come, which 
is always associated with the appearance of a new Messiah. 

Here is the explanation of the rise and fail of civilization. The 
appearance of the Manifestation is the heart beat of society, the 
force which causes the pulse of organic humanity to tlirob. It is 
the same principle which is seen in the surge and resurge of the 
tides, in sleeping and waking, in summer and winter. 

The appearance of this Great Being, Baha’u’llah teaches, 
although it takes place approximately once in a thousand years, 
is not according to any fixed time, but is dependent upon the con- 
dition of society. When humanity is in its darkest winter, then 
the new Sun appears above the horizon, slowly and with gentle 
warmth at first. It rises to its meridian splendour and then 
declines, leaving the traces of a great day and also leaving the 
process of growth so much more advanced, for each beat of the 
pulse of history sends man farther along his path of development. 

Recall that by the time the splendour of Judaism was faded, 
its greatness corrupted by superstition and hypocrisy, when the 
glory of Greece was gone, w^hen the iron fist of Rome dominated 
the world, a new sunrise was urgently needed to save humanity 


® Tins subject has been insufficiently studied. The author does not now 
state (though he believes) that all civihzation is due to rehgion ; the 
circmnstantiai proofs are insufficient, though psychological and 
anthropological evidence is compelling. It is known that other civil- 
izations — ^Egyptian, Greek, Central American — have been profoundly 
conditioned by their religion, but (for instance) the origins of the 
Mysteries and the Orphic Church are lost in the antiquity of Crete and 
may now be so for ever, due to the warfare round Cnossus ; also the 
extent of the influence of Judaism on Greek thought is not properly 
known; what did Socrates bring after his studies with the Jewish 
sages ? 

It is stated that every founder of a world religion has ako been a 
founder of civilization. 
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from perpetual barbaric winter. Jesus^ the Sun of Christianity^ 
rose above the horizon and without material force or support 
infused such a spirit of devotion and vigour into a few poor 
people, as to enable them to triumph over the social science of the 
age. This spirit it was that carried the light of civilization 
through the period of Roman decadence and finally impressed 
itself upon the v/orld through the agency of Constantine. 

By the seventh century civilization was again dying. The 
dark ages ’’ had set in in Europe. At this time Muhammad 
appeared. 

The Arab race was composed of scattered tribes, barbarous, 
ignorant, disunited, spending their time and energy in inter- 
tribal wars in which the victor carried off the women of the 
vanquished and added them to the already lengthy list of his 
wives. They worshipped idols and had only the most primitive 
social ideas. 

Sixty years after Muhammad they were a strong united nation, 
progressing in cnnlization in the brotherhood of Islam. They 
learnt and believed the story of the Bible and the Gospel, and they 
acknowledged the one God. “ There is no God but God, and 
Muhammad is His Prophet.” They raised the status of women^ 
and built a strong, organic social order. They became world 
leaders in medicine, mathematics and astronomy; they per- 
formed major operations, with alcohol as an anaesthetic, while 
benighted Christians paid for priestly incantations to cure them 
of their diseases. They introduced the modem numerical 
system without which modem calculations would be impossible. 
(Try to make out your income tax in Roman figures). They 
created an architectural form which ranks with the most beautiful 
of the world ; they extended their culture as far west as Spain 
and as far east as India. Baghdad became the centre of the 

^ Muhammad permitted a believer to marry four wives, on condinm that 
he treated them with equal justice I He gave them certain rights in. 
the home, of property and administration, and greatly improved theit 
lot. The practices of Muhammadans in later times are no fairer standard 
of judgment than would be the slums of Christian countries for an 
appraisal of the Gospel. 
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worlds not only in riches, but in art and leaming. They united 
in one fellowship such varied peoples as Arabs, Turks, Hindus, 
EgypimnSy Moors, Persians. They presenxd the learning and 
pMlosoph}* of Greece which the early Church had tried to 
destroy. They carried the classical knowledge over the period 
of the dark ages, vastly enriched it and then, through the niedium 
of their universities such as Cordova, through the crusaders and 
merchants, sent it westwards and gave that fresh impetus to 
Christendom which we call the Renaissance, and from w’hich our 
civilization dates. 

Thus w^as the dhine plan carefully tended ; thus was the 
sleeper aw’akened. 

‘^Abdud-Baha speaks of the effect produced by the passing of 
the sun northwards and southwards across the equator, and then 
continues : — ** In like manner when the Holy Manifestation of 
God^ who is the sun of the world of His creation^ shines upon the 
world of spiritSy of thoughtSy and of heartSy then the spiritual spring 
and new life appear y the poteer of the wonderful springtime becomes 
visible and marvellous benefits are apparent. As you have observedy 
at the time of the appearance of each Manifestation of Gody extra-- 
ordinary progress has occurred in the world of mindsy thoughts and 
spirits/^ 

It is through this succession of spiritual seasons that mankind 
slowly unfolds the potentialities within him. 

Those small groups of people living on the earth today, w^ho 
have not been subject to these successive impulses— the back- 
ward races ” — are examples of the impotence of man to develop 
without them. AH civilized ” peoples have come under their 
influence, either directly, as in the case of European pagans and 
Jesus Christ; or indirectly as in the case of decadent Christendom 
and Islam, w^ch caused a renew’al of Christianity in Europe. 

Past civUizatioES have necessarily been localised, for inven- 
tion and discovery have never before attained their present 
degree. The world was not explored until recent years and 
universality was a physical impossibility. Oceans, mountain 
ranges, and deserts sucessfuliy divided the human racx. 
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It is a basic teaching of Baha’u’ilah that the reveiation of 
religion is appropriate to the time and condition in which it is 
made. To all parts of the world, at some time or times, has been 
revealed the Truth (absolute in its essence), but stated according 
to the need, condition and capacity of the occasion. Today the 
world IS in urgent need of another Manifestation of God with an 
all-embracing message and a power that can reconcile the oppos- 
ing factions into v/hich the old era has crystallised. 

Baha’u’ilah fills this need. It is his specific mission. He is 
the Focal Point of this day, from which emanates the new spirit 
and the new plan for the further unfoldment of history. He 
speaks to the whole human race ; his revelation is not specifically 
for any people or country, but for the whole world. His spiritual 
teachings confirm all previous reveiation and his administrative 
institutions are designed to cope with world affairs as well as 
with individual activities. 

He assures us that this is the Promised Day, the millenium, the 
day of God anticipated by people through all ages, the day 
promised in all the holy books. 

What hath God wrought, indeed ! Only the majestic utter- 
ance of Baha’u’ilah can do justice to this magnificent theme. 

“ This is the King of Daysy the Day that hath seen the comity of 
the Best-Beloved^ Him who through all eternity hath been acclaimed 
the Desire of the worldT 

Through the movement of our Pen of glory We have^ at the 
bidding of the omnipotent Ordainer^ breathed a new life into every 
human frame and instilled into every word a fresh potency. All 
created thirds proclaim the evidences of this world-wide regemr- 
ationP 

The history of the last fifty years is only intelligible in the light 
which Baha’u’Uah sheds upon it. The terrific crescendo of 
scientific and intellectual progress has been matched by a decline 
of moral standards and values, so that we are totally unfitted to 
manage the gigantic forces at our disposal; they are turned 
towards destruction, in a futile attempt to preserve the youthful 
way of life in the age of maturity. 
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History is repeating itself on a larger scale ; the season has 
come round agaiiij springtime, when the rigid grip of winter 
fails before the rising sun. The destruction of Jerusalem, the 
sack of Rome, the fah of Ass}’Tia, is bemg re-enacted on a uni- 
versal stage with the awfiil proficiency of modem destructive 
power, and uncurbed national hatreds, magnifying the intensity 
a thousandfold. But it is springtime— and for all mankind. 
Certain bad old things are going, unfettered national sovereignty 
and class prejudice, to name but tw^o. 

The old way of seeing things, and doing things, is passing 
violently. But destruction is not the -whole picture. Far from 
it. In the midst of the clamour and tumult, the Baha’i Faith 
stands, not as the straws for the drowning man, but the im- 
pregnable fortress w’hich stonns of human strife are potverkss to 
undermine/^ the fortress in which the individual, reborn, with a 
new spirit, remains undaunted through the uproar and finds, 
through a sense of world citizenship, the urge to serve and live 
according to the new principles. Strong in some countries, 
weak in others, repressed in others, insignificant in others, gen- 
erally poor in numbers and resources, it serves the whole race 
in the same way that “ the contemptible sea of the Nazarene ” 

served a part of it when the Roman world toppled about its ears. 
★ ★ ★ ★ ★ 

There is in human nature, spiritual and intellectual potentiality 
for development of a higher and higher form of social order. 
The form itself reaches its ultimate size and shape with the 
boundaries of the planet, that is in a World Order, but develop- 
ment within that final commonwealth is unlimited. 

The process of history then, is in the very nature of things; it 
is the realisation of the inner potentialities of man himself, just 
as the growth of a tree is the realisation of the potentialities 
within the seed ; an organic process, follow'ing the q-^cles deter- 
mined by the appearance of the Manifestation of God. 

From family life to tribal life, to city state, to provinces, king- 
doms, nations, the story has unfolded, and now enters its greatest 
climax 
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This is the unique distinction of the present day. Out of the 
chaos and destruction the ultimate form of human society is 
slowly and painfully emerging. Mankind is coming of age. 



CHAPTER 3. 

PURIFICATION. 

T he mature spirit of man must have adequate channels for its 
expression. The present world provides only the institu- 
tions of adolescence and youth : competitive nationalism, 
social and economic classes, party politics and sectarian religion. 

New and universal institutions are needed. A world economic 
system ; world government ; a world society ; a true corporate 
state of mankind. 

Such an order, however, can only be achieved by mature 
human beings ; it cannot successfully be imposed on adolescents, 
moral or inteliectuaL If men are greedy, selfish, without social 
conscience, no system will make life worth, living. Before, there- 
fore, examining the realistic teachings of Baha'uTah on world 
organisation, let us see what hope there is to still the passions and 
hatreds, and change the self-seeking and moral darkness of our 
generation, into true fellowship and light. 

Who can change a human heart ? Who can galvanise a sloth- 
ful spirit into radiant activity in the path of spiritual growth ? 

Jesus Christ could. Today the church cannot. Muhammad 
could. Today Islam cannot. None of the historic religious 
systems shows any signs of provoking a world renaissance, or even 
of producing so great a figure as St. Francis. Judaism, Christi- 
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anity and Islam are concerned with preserving their own forms 
and ceremonies ; Buddhism and Hinduism appear lost in the 
intricacies of their own mysticism. A host of new sects and 
cuits^ violent fires ” which soon bum out themselves/^ 
invade the ranks of orthodoi^ ; atheism and materialism take 
their toll, from ail religions, of those who will not accept blindly 
or bear with apathy. 

Where then lies salvation ? Who can purify religion from its 
acctimulated dust and cobwebs ? Who can answer the cry of the 
disillusioned millions, those “ hungry sheep ’’ who “ look up and 
are not fed ?” 


2 . 

In the Baha’i Faith there is no priesthood, ritual or sacrament. 
The elected bodies cannot adopt articles of faith or formulate a 
creed, and the scriptures are preserved in their original written 
form. 

Faced with such drastic removal of the familiar trappings of 
religion, many people ask “ Well, how does it work ?” ‘‘ What 
do you do ?” The reader is referred to Chapter 8, where an 
outline is given of the Baha’i Adimnistrative Order. At the 
moment we axe concerned with purifying religion of its super- 
stitions, prejudices and irrational teachings. 

The first religious principle re-stated and emphasised by 
Baha’u’H^ is that of manifestation. The nature of the divinity 
attributed to the Founders of religion has been the cause of con- 
flict and atheism, so it is important to have this matter clarified. 

God does not incarnate Himself. He never assumes the form 
of a human temple and walks upon the earth. 

This teaching is, of course, in direct conflict with the official 
teachings of the Christian cWch. But these teachings them- 
selves, on this particular matter, cannot be upheld by the sayings 
of Jesus Christ. The doctrine of the Trinity, embodying the 
incarnation and the three-fold nature of the Godhead, was 
officially adopted by the Council of Nicaea, 324 A.D. Jesus 
Christ never claimed equality with God; his whole life and 
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teaching was one of dependence on The Father/* He did daim 
howevetj to reveal God to man. Whoso hath seen me^ fmtk seen 
the Father,^^ 

Baha^u^llah writes on tHs matter : — “ To every discerning and 
illumined heart it is evident that God^ the unknowable Essence^, the 
Divine Beings is immeasurably exalted beyond every human attribute 
such as corporeal existence^ ascent and descent^ egress and regress . . . 
He isy and hath ever been^ veiled in the ancient eternity of His 
Essmce^ and will remain in His Reality everlastingly hidden from 
the sight of mmi He standeth exalted beyond and above all 
separation and unions all proximity and remoteness . , - 

From time immemorial, He, the Divine Being, hath been veiled 
in the ineffable sanctity of His exalted Self, and will everlastingly 
continue to he wrapt in the impenetrable mystery of His mknowabk 
Essence ” 

The door of the knowledge of the Ancient of Days being thus 
closed in the face of all beings. He, the Source of infinite grace .... 
hath caused those luminous gems of Holiness to appear out of the 
realm of the spirit, in the noble form of the human temple, and be 
made manifest unto all men, that they may impart unto the world 
the mysteries of the unchangeable Being and tell of the subtleties of 
His imperishable Essence .... All the Prophets of God, His welF 
favoured. His holy and chosen Messengers are, without exception, 
the bearers of His names and attributes .... These Tabernacles of 
Holiness, these primal Mirrors which reflect the light of unfading 
glory, are but expressions of Him Who is the Invisible of the 
Invisibles^ 

^Abdul-Baha never failed to produce a perfect analogy or 
metaphor to make clear abstmse or subtle points. He explains 
the station of the Manifestations by the reflection of the snn in a 
perfect mirror^ which^ when polished and faced directly towards 
the snn, faithMy reflects its light and heat, shape, radiance and 
other attributes. The Manifestation of God is the perfect 
Mirror, reflecting all the power and knowledge of God, the Sun 
of TruA. If one looks into the glass mirror and says, there is the 
sim, it is the truth. SimilarlY if one looks at the Manifestation of 
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God and says^ there is God, it is the truth. ^ But the phenom- 
enal sun does not leave its station in the heavens to iohabit the 
mirror; neither does God, the all-pervading spirit of the universe, 
constrain His Being to the Hmited capacity of a human temple. 

The Guardian of the Baha’i Faith, emphasising this cardinal 
point, writes, The human temple that has been made the 
vehicle of so overpowering a revelation must, if we be faithful to 
the tenets of our Faith, ever remain entirely distinguished from 
that ^ innermost Spirit of Spirits ’ and ^ eternal Essence of 
Essences ’ — that invisible yet rational God Who, however much 
we extol the divinity of His Manifestations on earth, can in no 
wise incarnate His infinite. His unknowable. His incorruptible 
and all-embracing Reality in the concrete and limited frame of a 
mortal being. Indeed, the God Who could so incarnate His own 
reality would, in the light of the teachings of Baha’u’llah, cease 
inrniediately to be God. So crude and fantastic a theory of 
Divine incarnation is as removed from, and incompatible with, the 
essentials of Baha’i behef as are the no less inadMssible panthe- 
istic and anthropomorphic conceptions of God — both of which 
the utterances of Baha’u’llah emphatically repudiate and the 
fallacy of which they expose.” 

Baha’u’Uah teaches then, that God is unknowable to man, 
except through His Manifestations, His Christs, who appear in 
every age out of the realm of the spirit in the noble form of the 
human temple ” to reveal to man’s developing understanding the 
mysteries of the “ unchangeable BeingT 

This is a far more rational statement than the general 
Christian Theology, and is upheld by the holy books of all the 
world religions. It denies nothing in the Bible, the Gospel, the 
Qur’an and is acceptable to the modem mind. 

It also leads directly to another fact, specifically confirmed by 
Baha VHah and finding wider and wider acceptance among think- 
ing people, namely that God has revealed Himself to men more 
than once during recorded history. The doctrine of the "" only 


^ Whoso hath seen me^ hath seen the Father 
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begotten Son ” is another dogma which finds no support in the 
statements of Jesus Christ. On the contrary, previous Revel- 
ations (those of Moses and Abraham) are recognised, and others 
foretold for the future. The exclusive claims of the Church to 
salvation and entrance to the Kingdom of heaven ’’ fail before 
this truth. By it too, man is reheved of the necessity of applying 
laws given nearly two thousand years ago, to modem conditions. 
In actual fact, manldnd has already taken this relief in defiance of 
the Church ; in the matter of divorce for instance, 

3. 

Baha’uTah teaches that revelation is progressive, and that each 
Manifestation of God answers the need of his time. This need 
has tw^o voices ; one, crying for spirituai food, satisfaction of the 
imier hfe, knowledge of God,” faitli, is alwaj^s answered in the 
same way, through spiritual teachings, an outpouring of love, 
and a renewal of the soul’s vigour. The other voice cries for 
laws to regulate excesses, abrogation of outw'om customs, and 
organisation of daily affairs. 

Both cries are answered. Moses revived the faith of the captive 
Israelites and gave them laws. Jesus gave to drink of that water 
which is life indeed but the rigid law of the Sabbath was abro- 
gated, and to correct the excesses of the time, divorce was for- 
bidden. Muhammad gave his people faith in Allah, and also 
laws and regulations which proved of the greatest benefit. 
Baha’u’llah again pours out the ^^water of life,” in answer to our 
cry, and also gives us laws and regulations for modern affairs. 

“ Know of a certainty that in every Dispensation the light of 
Divine Revelation has been vouchsafed to men in direct proportim 
to their spiritual capacity. Consider the sun. How feeble its rays 
the moment it appeareth above the horizon. How gradually its 
warmth and potency increase as it approaches its zenith^ enabling 
meanwhile all created things to adapt thetmelves to the growing 
intensity of its light. How steadily it declines until it reaciwth its 
setting point. Were it all of a sudden to manifest the energies within 
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ity it would no doubt cause injury to all created things In like 
manner j if the Sun of Truth were suddenly to reveal^ at the earliest 
stages of its manifestation^ the full measure of the potencies which the 
providence of the Almighty hath bestowed upon iU the earth of 
human understanding would waste away and he consumed ; for men^s 
hearts would neither sustain the intensity of the revelation^ nor he 
able to mirror forth the radiance of its light. Dismayed and over-- 
powered^, they would cease to exist. 

The Baha’i revelation is no exception to this basic principle. 
“ It should also be borne in mind that, great as is the power mani- 
fested by this Revelation and however vast the range of the Dis- 
pensation its Author has inaugurated, it emphatically repudiates 
the claim to be regarded as the j5nal revelation of God’s will and 
purpose for mankind. To hold such a conception of its character 
and functions would be tantamount to a betrayal of its cause and 
a denial of its truth. It must necessarily conflict with the 
fundamental principle which constitutes the bedrock of Baha’i 
belief, the principle that religious truth is not absolute but 
relative, that Divine Revelation is orderly, continuous and pro- 
gressive and not spasmodic or final. Indeed, the categorical re- 
jection by the followers of the Faith of Baha’u’llah of the claim to 
finality which any religious system inaugurated by the Prophets 
of the past may advance is as dear and emphatic as their own 
refusal to claim finality for the Revelation with which they stand 
identified.”^ 


4 . 

There is only one religion. 

There is but one God, by whatever name He is called. There 
is but one human race. There can be but one religion. But 
this one religion has many Speakers, and many expressions. 

The life and progress of man are dependent upon the Word of 
God. In past times the human race was divided by oceans, 

^ Baha’u’lMh ; The Book of Certitude. 

® The Dispensation of Baha’u’llah ; Shoghi Effendi, Guardian of the 
Faith. 
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raomitaia ranges^ forests^ deserts, all the physical barriers which 
modem invention has just succeeded in surmounting. This is 
one reason why there have been many reveaiers of the Word of 
God ; so that all mankind should receive it. 

There is another reason. Religion becomes cormpt ; it loses 
its early vigour and degenerates into institutions with no spirimai 
force to energise the inner life of man. Therefore it must be 
renewed and purified. This is accomplished through the in- 
fluence of a Messiah .... another Speyer. 

There is yet another reason. Man, through successive seasons 
of civilization and decline, grows in understanding and social 
capacity. He therefore needs, from time to time, a further 
measure of that essential, real tmth which is both the food of his 
spirit and the energy of his new civihzadon. This truth is 
revealed by a divine messenger. 

Baha’u'llah teaches (1) that religious revelation is progressive ; 

(2) that old forms and institutions must 
give way to new ones ; 

(3) that revelation is according to the need 
and capacity of the time. 

The first teaching is upheld by the Bible, the Gospel and the 
Qur’an, by the Bhagavad Gita and the Gospel of Buddha. The Old 
Testament contains the story of successive revelation up to the 
beginning of the Christian era. The Gospel confirms the teach- 
ing of the Old Testament, fulfils many of its prophecies, and 
emphatically renews the promise of another Messiah (or the 
‘‘ return ” of the Messiah.) The Qur’an confirms both the 
Old Testament and the New, and again renews this promise. 

The second teaching is a recognised requirement of all phases 
of life, but a strange and quite unfounded exception is given to 
religious institutions. Why ? They too are mortal, and must 
give way to new ones. Jesus Christ taught this ; — ‘‘ Hemm mi 
earth shall pass away^ but ny word shall not pass away.^^ (Heavaa 

^ There is no known society without religion. Savage cmlizatiom 
have very definite religious teachings, weE adapted to their ciroiin* 
stances. 
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is the place where the sun resides — ^the synagogue, church, 
mosque or temple from which the light of religion shines ; earth 
is the recipient of the light — ^the social order. Both shdl pass 
away ; but the light shall not pass away.) 

Jesus Christ also supports the third teaching, that religious 
revelation is according to the capacity and the need. J have 
yet many things to say unto you^ hut ye cannot hear them now. 
Howheit when He^ the Spirit of Truths is comcy he will guide you 
into all truth.^^ ^^You cannot hear it now.^^ Surely if men are 
wise enough to educate their children according to this principle, 
God will do no less ! 

The true educator of man is the Founder of religion, who trains 
him in morals and the higher virtues and reveals to him his 
spiritual reality. All the Prophets have served this purpose. 
They have trained men in honesty, truthfulness, trustworthiness, 
reverence, modesty, dvil obedience and self-sacrifice for others. 
The essential teaching of all Religion is the same. 

But the names of the speakers are different i they apply 
spiritual truth differently to different conditions, and that is a 
great source of annoyance to conventional minds (not only in 
religion). Justice at one time was achieved by an eye for an 
eye and a tooth for a tooth,” but that application today would be 
barbarous. At one time divorce was permitted, at another 
forbidden. When women were regarded as chattels and had no 
protection unless belonging to a man, polygamy was sanctioned.^ 
In hot countries the eating of pork was forbidden. One 
day of the week must be kept free from work, so Muhammadans, 
Jews and Christians remain exclusive about this and keep 
Friday, Saturday and Sunday respectively. 

The differences in religion are due to the different requirements 
of the times in which each revelation was made, and tihe enmity 
between religions is due to prejudice and ignorance. 


^ It is believed by a large number of Christians that Jesus taught 
monogamy. Actttoy there is nothing about it in the Gospel and 
polygamy was practised among the early believers. 
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Know thou assuredly that the essence of all the Prophets is one 
and the same. Their unity is absolute. Cody the Creator saith : 
There is no distinction whatsoever among the Bearers of My Message. 
They all have hut one purpose ; their secret is the same secret T “ It 
is clear and evidenty thereforCy that any apparent variation in the 
intensity of their light is not inherent in the light itself y but should 
rather be attributed to the varying receptivity of an ever-changing 
world. Every Prophet Whom the Almighty and Peerless Creator 
hath purposed to send to the peoples of the earth hath been entrusted 
with a MessogOy and charged to act in a manner that would best 
meet the requirements of the age in which he appeared^ ^ 

Here is a teaching, acceptable to reason, in accord with 
historical evidence, and, moreover, capable of remo\dng religious 
enmity and of providing a basis for true spiritual brotherhood 
among all people. - 

Confession, monastic life, ritual and priesthood are all 
forbidden in the Baha’i Faith. 

“ The pious practices of the monks and pnests among the people 
of His Holiness the Spirit (i.e. Christ) — Upon Him is the Peace of 
God and His Glory — are remembered before God ; huty in this Days 
they must abandon solitude for the society of meuy and engage in that 
which may profit both themselves and other men. We have conferred 
permission cn them all to engage in matrimony y so that there may 
appear from them those who (i.e. children) may celebrate the praise 
of Gody the Lord of the Seen and Unseen and the Lord of the Lofty 
Throne !” ® 

It is not allowable to declare one's sins and transgressions before 
any many inasmuch as this has not beeny nor is conducive to securing 
God^s forgiveness and pardon. At the same time such confession 
before the creatures leads to one^s humiliation and abasemeniy and 
God— Exalted is Ms Glory I — does not wish for the hundliaUon of 
His servants. Verily He is Compassionate and Beneficent ! ” ^ 


^ BaMVMh: Book of Certitude. 

^ For further discussion of the oneness of religion see Chapter 4 p. 43. 
^ Bahd’u’llah in ‘ The Glad Tidings.’ 

* Ibid, 
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Religion has indeed been purified. Bahd^u’Uah has purged it 
of ecdesiasticism^ austerity, superstition and priestcraft. No 
longer is blind acceptance of a creed permissible ; no longer may 
books be " blacklisted.’ The command is on all men to investi- 
gate independently, to seek the Truth through all available 
chaimels, science, art, work, worship, recreation, prayer and 
meditation. 

Qear from a fresh spring, religious truth is once again shaping 
the lives of men and guiding the destiny of the race. Religion has 
assumed a new meaning ; it is no longer a weapon to intimidate the 
masses oraconsolationforthefainthearted. Itis a vibrant, compel- 
ling force, urging men on through love, to excel in ‘ The Divine Art 
of Living,’ whose master was ‘^Abdu’l-Baha. He, the perfect 
Exemplar of the Baha’i life, has set a standard far removed from 
the shoddy scandals, self-seeking and personal satisfactions of 
the Holl3rwood age. Translating the law of Christ, “ that ye love 
one another,” into everyday ethics, ^Abdu’l-Baha has said that to 
live the life is : — 

To be no cause of grief to anyone. 

To be kind to all people and to love them with a pure spirit. 

Should opposition or injury happen to us to bear ity to he as 
kind as ever we can he^ and through all^ to love the people. 
Should calamity exist in the greatest degree^ to r^cdce^for these 
things are the gifts and favours of God. 

To be silent concerning the faults of others^ to pray for themy 
and to help them^^ through kindness y to correct their faults. 

To look always at the good and not at the bad. If a man 
has ten good qualities and one bad one^ look at the ten and 
forget the one. And if a man has ten bad qualities and one 
good one, to look at the one and forget the ten. 

Never to allow ourselves to speak one unkind word about 
another y even though that other he our enerr^. 

To do all our deeds in kindness. 

To sever our hearts from ourselves and from the world. 

To he humble. 
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To be servants of each other ^ and to hum that we are less 
than anyone else. 

To be as one soul in many bodies ; for the mare we love each 
othety the nearer we shall he to God ; hut to know that our Ime^ 
OUT unity, our obedience must not he by confession, but of 
reality. 

To act with cautiousness and wisdom. 

To be truthful. 

To he hospitable. 

To be reverent. 

To be a cause of healing for every sick one, a comforter for 
every sorrowful one, a pleasant water for every thirsty one, a 
heavenly table for every hungry one, a star to every horizon, a 
light for every lamp, a herald to everyone who yearns for the 
kingdom of God, 

We have risen to meet the challenge of war. Shall we fail to 
meet the challenge of Peace ? 



CHAPTER 4. 

PRINCIPLES OF WORLD ORDER. 

T he strength of an organic society depends upon the unity of 
its millions of diversified individuals in a common ideology, 
which must be excellently suited to the needs and conditions 
of that society. Baha’u’Uffi, inaugurating the world society of 
the human race, enunciated certain principles which form the 
mental and spiritual atmosphere of the new age. The degree to 
which these principles have permeated human consciousness is 
the gauge which shows our nearness to that World Order which 
they were designed to sustain. 

As this chapter proceeds it will become apparent that all of 
Baha’u’llah’s principles have already made their mark on the 
world ; some are acclaimed by the vast majority of the race and 
one or two, such as the equality of men and women, have become 
so intrinsic a .part of the modem attitude as to be taken for 
granted. ^ But remember that they were proclaimed more than 
seventy years ago, when they were either astounding or unin- 
telligible or heretical, to all but a few enlightened people. 
^Abdul-Baha wrote : “ In every dispensation the light of 

^ At present this equality is only objective ; very few men really recognise 
the intrinsic equality of women. 
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divine guidance has been focussed upon one central th&m . . * . . 
In this wondrous Revelation^ this glorious century^ the foundation of 
the Faith of God and the distinguishing feature of His law^ is the 
consciousness of the oneness of mankhidF 
This principle^ around which all the others revolve is con- 
firmed by the findings of science. Anthropology has revealed to 
ns onr common ancestry ; it has proved conclusively that the 
human race, though varying in colour^ size, and feamre, is not 
made up of dffierent kinds and species. Humanity is one, homo 
sapiens, Man. We are one people from the same origin and with 
the same history. 

The ingenious theories of essential racial superiority, which 
many people hold, cannot survive investigation. Indeed they 
prove to be nothing more than expressions of national or racM 
conceit, when considered without prejudice or egoism* The best 
exposition of their falseness is found in A. J. Toynbee^s Study 
of History,^* volume 1, pages 205-271, where many authorities 
are invoked to support the argument. Here we quote two more. 

Professor Dorsey in ‘‘ Why We Behave Like Human Beings “ 
writes : — There is no known fact of human anatomy or physi- 
ology which implies that capacity for culture of civilization inheres 
in this race or that type . . . He then asks, very pertinently : — 

What wave did the Anglo-Saxons ride in the days of Tut-ankh- 
amen, or of Caesar or of William the Conqueror ?” How low 
the savage European must have seemed to the Nile Valley African, 
looking northward from his Pyramid of Cheops.” 

Professor Hooton in “ Up From The Ape ” says that there is 
no fair basis for estimating the capacity of the present ‘‘ backward 
ra<xs ” for civilization, and continues : — What possibilities of 
cultural achievement would an educated Roman, living in Britain 
in the fourth century A.D., have attributed to the native inhabit- 
ants of that island ? How much of ‘^radal’ or ethnic ability would 
Ferides have granted to contemporary Romans 
Baha’u’Uah proclaims in simple language: — are dl the 
leaves of one tree^ the drops of one oceanF 
This truth is implidt in all religious teaching, but it has never 
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really been accepted ; certainly not by Christian nations who are 
weU known for their colour, national, and class prejudices, 

Baha*u"ilah, as we have indicated, lays great emphasis upon it 
It is the foundation of the world society, and has practical 
application to human aifairs. “ Let there be no mistake. The 
principle of the Oneness of Mankind — ^the pivot round which all 
the teachings of Baha’u’il^ revolve — ^is no mere outburst of 
ignorant emotionalism or an expression of vague and pious hope. 
Its appeal is not merely to be identified with a re-awakening of 
the spirit of brotherhood and good-will among men, nor does it 
aim solely at the fostering of harmonious co-operation among 
individual peoples and nations. Its implications are deeper, its 
claims greater than any which the Prophets of old were allowed 
to advance. Its message is applicable not only to the individual, 
but concerns itself primarily with the nature of those essential 
relationships that must bind all the states and nations as members 
of one human family. It does not constitute merely the enunci- 
ation of an ideal, but stands inseparably associated with an 
institution adequate to embody its truth, demonstrate its validity, 
and perpetuate its influenced It implies an orgamc change in 
the structure o" present-day society, a change such as the world 
has not yet experienced. It constitutes a challenge, at once bold 
and universal, to outworn shibboleths of national creeds — creeds 
that have had their day and which must, in the ordinary course 
of events as shaped and controlled by Providence, give way to 
a new gospel, fundamentally different from, and iodSnitely 
superior to, what the world has already conceived. It calls for 
no less than the reconstruction and demilitarisation of the whole 
civilized world — a world organically unified in afl the essential 
aspects of its life, its political machinery, its spiritual aspiration, 
its trade and finance, its script and language, and yet infinite in 
the diversity of the national characteristics of its federated units.’’ ® 

2 

The oneness of religion, which has already been discussed in 
^ The Universal House of Justice. 

® Shoghi Effendi (Guardian of the BaM’i Faith) in “ The Goal of a New 

World Order.*’ 
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the preceding chapter, is an essential part of World Order, for 
until men are imited spiritually, there can be no tme brotherhood, 
nor any universally accepted authority. And both are essential 
to a social order. 

The Book ’’ has been the authority in the past. The Qur^an 
for Islam, the Bible for Christendom.^ But Muhammadan 
nations (comprising some three hundred million people) will not 
accept the human interpretation of the Gospel in place of the 
Qur^^. Neither will Christian nations accept the Qur’an in 
place of the laws they themselves have evolved. This is but one 
instance of the difficulties in bringing about religious unity. 
We have yet to think of Buddhists and Hindus, each numbering 
hxmdreds of millions. 

BahaVllah solves this problem. He asks none of the estab- 
lished religions to accept tie laws and ordinances of one among 
them, neither does he leave us to fight it out among ourselves. 
In his own revelation he fulfils the hopes and promises of all 
previous religions, those promises recorded in their own scrip- 
tures. His Book of Laws has the same authority as the Ten 
Commandments or the Sermon on the Mount, and is acceptable 
to all religions. 

BahaVll^ shows how the teaching of a Manifestation of God 
is divided into two parts. The spiritual principles which do not 
change, and social ordinances and decrees which vary with the 
growth of man. Various religious systems developing roimd the 
Person of their Founder, come into contact with other religions” 
which have grown in the same way, and because they see the 
outer differences, accentuated by differences of climate, occu- 
pation and clothing, conclude that they are actually different 
religions. The iuevitabie conclusion is that “ ours ” is the only 
tme one, thus making superficial differences into impassable 
barriers. 

The Baha’i recognises aU the world’s Bibles” as having come 
from the same source, through a Manifestation of God. He can. 


1 The Zend Avesta 5 the Vedas ; the Bhagavad Gita, etc. 
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therefore^ meet the Buddhist, Hindu, Christian, Jew, Muham- 
madan, on a basis denied to members of more exclusive systems ; 
and can also meet them ail at once and bring them into a rekted- 
ness which no social tact or diplomacy could achieve, Baha’i 
commumties in fact, are dra^m from all these backgrounds, as 
well as from the various seas into which the great religious 
systems have disintegrated. 

Without denying what has gone before, and without 
“ lowering ” one Manifestation in favour of another, the Truth 
revealed by Baha’u’ilah is able to bring religious unity to a tom 
and divided race. 

The guidance of God is given to man from age to age through 
His Christs. At one time the Christ is called Jesus, at another 
Buddha, at others Moses, Muhammad, Krishna, Baha’u’llah. 
It is akmys the same Christ. Just as the sun is called Monday, 
Tuesday, Wednesday; or March, April, May or 1940, 1941, 
1942 ; it is always the same sun. 

Whenever the truth and vigour of religion has become vitiated 
by spiritual apathy, and no longer sustains human relationships 
and progress, then a re-statement and a further revektion is 
made, When there is decay of righteousness and exaltation of 
imrighteousness:^ I come to earth for the triumph of the good and the 
punishment of the evil-doer. I am ham from age to ageJ* ^ 

This is exactly what has happened in the world today. And 
just as the trath of Christ’s word gleamed amidst a, multitude of 
new seas and cults, so the brilliance of Baha’u’Uah’s revelation 
has touched to life numerous revival movements, new religious 
philosophies and departures from orthodoxy. But who today 
knoTO of the Mandeans, of the Essenes, of Marcion, of Mithxa ? 
Who today knows of Christ? “ The Hand of Omnipotence hath 
established His revelation upon an unassaildblej an enduring 
foundation!^ This is true of all the Manifestations of God, since 
they all speak of the same God and reveal the same trath, accord- 
ing to the needs and capacities of the time. 


^ Krishna; Bhagavad Gita. 
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3 . 

The Abandonment of Prejudice and Superstition. 

Baha’ull^ includes among superstitions all those beliefs 
which have no foundation in fact^ such as essential mot 
superiority. It is obvious that their falsehood will be exposed 
upon investigation. 

But exposing false ideas is not sufficient to remove prejudice, 
A prejudice (or pre-disposition or attitude) has an emotional 
content^ and emotions react only very slowly to reason. A new 
emotional stimulus^ such as that provided by religion, is 
required to prize the patient free from his prejudices. 

New knowledge changes the intellectual picture, but the 
emotional change is slow to follow. When, however, the 
emotional change comes first, the intellectual change follows 
swiftly, often immediately. The reason for this is that man, 
generally, is quick to rationalise his emotional outlook. This is 
illustrated in the case of a prejudice which may be held against 
some person or group. When proved untenable mtellectaally, 
the emotional attitude changes only slowly, and sometimes not 
at all; but if the emotional prejudice is dissolved first, the 
intellectual prejudice is quickly recognised as mistaken or sUly. 

The abandonment of prejudice calls for nothing less than the 
relinquishing of the emotional attitudes aroused in us in child- 
hood, Such a process is painful. Is it not said that whatever 
is impressed on a child under seven is engraved on stone ? Only 
an utterly ""radiant acquiescence” with the principle of 
Oneness, and all that it implies, can free us from these gargoyles, 

"Abdul-Baha writes on tMs subject : — "" And among the 
teachings of BaJuPuHldh is that religiouSy racidy politicaly economic 
and patriotic pr^udices destroy the edifice of humanity. As long 
as these pr^udices preoaily the world of hmanity will ham m r&t. 
For a period of six thousand years history informs us about the world 
of humanity. During these six thousand years it has not been free 
from wary strifey murder and bloodthirstiness. In eoery period mar 
has been waged in one comity or another y and that war was due 
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€iiher lo religiam prejudice^ racial prejudice^ political prejudice or 
piUrieiic prejudice. It Ims^ therefore^ been ascertained and proved 
ilut pnjiddices are destructive of the human edifice. As long as 
these prejudices persisty the struggle for existence must remain 
dominant^ and bloodthirstiness and rapacity continue. Therefore^ 
ezm as zcas the case in the pasty the world of humanity cannot be 
saved from the darkness of nature y and cannot attain illuminationy 
except through the abandonment of prejudices and the acquisition 
of the morals of the Kingdcml^ 

BaM’iilMli exposes the false foundation of these prejudices, 
explains how they have been fostered, and substitutes universal 
truths for them. Modem scholarship can do as much, and does 
carry on the w’ork. But w'ho can change the emotional attitudes ? 
Only the Messenger of God, who evokes in the heart such 
universal love that in ail creation nothing is seen but the Face 
of God.’’ 

Differences in human beings are a source of beauty and wealth 
to humanity. As ‘Abdu’l-Baha explains : — “ Consider the flowers 
of a garden. Though different in kindy colour y form and shapey yety 
inasmuch as they are refreshed by the waters of one springy revived 
by the breath of one windy irmgorated by the rays of one suuy this 
diversity increaseth their charm and addeth unto their beauty, 
Horn impleasing to the eye if oil the flowers and plantSy the letwes 
and Mossomsy the fruity the branches and the trees of that garden 
were all of the same shape and colour ! Diversity of huesy farm 
and shapCy enricheth and adometh the gardeuy and heighteneth the 
effect thereof In Eke mamtery when divers shades of thoughty 
temperament and charactefy are brought together under the power 
and influence of one central agency y the beauty cmd glory of human 
perfection will be revealed and made manifest. Naught hut the 
(xlestial potency of the Word ofGody which ruleth and transcendeth 
the realities of all thingSy is capable of hxnnmmng the divergent 
tlumghtsy sentinmUy ideas and convictions of the children of men,^* 

Prejudice consists not only in preconceived ideas, but in 
obstinate attachment to outworn beliefs, methods, and institu- 
ticrns. P<^matism and infatuation with our own theories impede 
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the establishment of universal peace just as much as other 
prejudices. 

Abandonment of prejudice, therefore, implies not only a 
change in attitude, but a change in the social, economic and 
political structure of the world. ‘‘ The call of Baha’uTah is 
primarily directed against all forms of provincialism, all insulari- 
ties and prejudices. If long cherished ideals and time-honoured 
institutions, if certain social assumptions and religious formufee 
have ceased to promote the welfare of the generality of mankind, 
if they no longer minister to the needs of a continually evolving 
humanity, let them be swept aw^ay and relegated to the limbo of 
obsolescent and forgotten doctrines. Why should these, in a 
world subject to the immutable law of change and decay, be 
exempt from the deterioration that must needs overtake every 
human institution ? For legal standards, political and economic 
theories are solely designed to safeguard the interests of humanity 
as a whole, and not humanity to be crucified for the preservation 
of any particular law or doctrine.’’^ 


4 

Universal Education, 

The theory that education is bad for the masses, has mercifully 
disappeared, or almost so. But when BahaVlMh, more than 
seventy years ago, declared that every individual, boy and girl, 
must receive a sound education, he was encroaching upon the 
prerogative of the aristocracy. In earlier days education had 
been monopolised by the priests. 

But in this new cycle no classes or sections of society are to 
be more favoured than others ; every individual is of value to 
the community and must be capable of taking a part in the 
administration of its affairs. ^Abdul-Baha has likened education 
to gardening, showing how the natural, unrestrained wildness, 
can be changed into ordered beauty. Education cannot change 
characters, which are all different, but it can assist them to 


i Shoghi Efiendi ; The Goal of a New World Order.” 
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cu^'clop to their utmost capadt}A Tm Prophets also achiowledge 
tins ifinmiy to zdt : that education hath a great effect upon the 
human racty kit they declare that minds and comprehensions are 
onginaUy different. And this matter is self-evident ; it cannot be 
I efuted. We sc: that certain children of the same age^ nativity and 
raccy nay jmn the same household^ under the tutm^sMp of me 
icachcTy differ in their minds and comprehensmis. No matter how 
muck the shell is paiished, it can never become the radiant peart 
Th: black stone zed! not become the world illumining gem — 
That is to suv, training doth not change the human substancey but 
U produces a marvellous effect. By this effective power all that is 
ligisteredy in latency j of virtues and capacities in the human reality 
wdi be revealed. It tsfor this reason thaty in this new cychy education 
and training are recorded in the Book of God as obligatory and not 
volimtaryh^ 

Education is a most important subject and we might spend 
many hours discussing it, not only from the viewpoint of what is 
taught, but considering such powerful instruments as the press, 
the films and radio. Such discussion, however, is best left to the 
educators. We simply record that Baha’u'liah makes education 
compulsory for all, and that character training, and preparation 
for a profession or trade, are essential parts of Baha’i education. 

5 . 


Equality of mm and women. 

Considering the time and place in which Baha’u’Uah pro- 
claimed his principles, this one was probably the most revolu- 
tionary and startlhig of them ah. And yet it is now the most 
universally accepted — outwardly at least. 

Fanlnine emancipation has swept the world, both West and 
East, and women have proved their capacity to enter the pro- 
fessions, trades, and arts, on an equal footing with men. But 
this fe only a superficial equality — concessions extorted from a 
“ man’s world.”^ Full psychic equality is not yet ; men are 


^ Female labour is still cheaper than male. 
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iim^iUing to recognise itj and women^ owing to diousands of 
years of inferior education and positions are unable to accept it. 

There are many deep significances in this principle. ‘Abdul- 
Baha said : — The zvorld of hwmnity has t'ojo tcings ; mte is 
woman and the other man. Not until both zciugs are eqiidUy 
developed can the bird fly. Should one zvmg remain zveakyfbgki is 
impossible. Not miii the world of zvoman becomes equal to the 
world of man in the acquisition of virtues and perfectimis^ can 
success and prosperity be attained as they ought to be,'"’' 

Men and women are not the same; they have different 
functions. But these functions are complementar}'' and both 
must be equal for a perfect result. 

In psychological terms we say there arc two principles. Logos 
the male, and Eros the female. So far. Logos, the active, achieving 
principle has been dominant in world affairs. Eros, the principle 
which brings people into relatedncss and maintains harmony, 
has been in the background or confined to the family. But its 
power and value is unconsciously recognised in the fact that the 
woman — the hostess — ^is the important person at a social 
gathering ; the mother in the home. 

When this force is released into all human affairs, it will 
accomplish its work between nations, in the human family. 

The excesses to which women have been led by their sudden 
and swift emancipation— -their attempts to achieve equality 
through sacrifice of femininity, or through outdoing men in 
masculine activities — offer no standard of judgment for a truly 
mature sex. Equality of w^omen does not mean that they must 
make better mfies than men, but that they must achieve true 
maturity of soul. The same obligation rests upon men. 

6 

The adoption of an international auxiliary Icmguage, 

In all the world there is nothing more important thm to be 
imderstood by your fellow mm^ for upon this depends the progress 
of dvilisation itself 


^ *Abdu’l-Bali^. 
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Since this principle was proclaimed by Baha'u^llah^ EsperantOj 
Basic English, and one or two more world languages have been 
invented, Esperanto has probably gained the most popular 
support, and m nearly all the towns of this country and America 
enthusiasts are to be foimd. 

Speakiiig before the Esperanto Society in Edinburgh in 1913 
‘Abdul-Baha said : — I pray youy Esperantists and non- 
EsperantistSy to work mth zeal for the spread of this language^ for 
it mil Imsten the comng of that Day^ that Millenial Day^ foretold 
fy prophets and s:ers ...” 

On another occasion he said that one man could not make the 
w'orld language, but it would have to be compiled by an inter- 
national committee. 

^^Oniy think hozD the International Language will facilitate 
intercommunication among all the nations of the earth. Half of 
our lives are consumed in acquiring a knowledge of languages^ far 
in this enlightened age every man who hopes to travel in Asia and 
Africa and Europe must learn several languages^ in order that he 
may converse with their peoples. But no sooner does he acquire 
one language than another is needed. Thus one^s whole life may 
he passed in acquiring those languages which are a hindrance to 
international communication. The International Language frees 
humanity from all these problems,’^ 

Oneness of language will transform mankind into one worlds 
remove religious nusunderstandings and unite East and West in 
the spirit of brotherhood and love. Oneness of language will change 
this world frrni many families into one family. This auxiliary 
mtemationcd language will gather the nations under one standard^ 
as if the five continents of the world had become one^ for then 
mutual interchange of thought will he possible for all. It will 
rmme ignorance and superstition^, since each child of whatever 
race or ncdim can pursue Ms studies in science and arty needit^ but 
tnm languages — Ms own and the intematianal. The world of matter 
mil become the expression of the world of mind. Then discoveries 
mil be remakdy imentions will multiply y the sdemes advance by 
Uc^s and houndSy the scientific culture of the earth will develop 
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dong broader lines, Thefi the nations mil he enabled to utiUse the 
latest and best thought^ because expressed in the Iniemaiiona! 
Language,^’* 

It is not intended that there should be only one language. 
The international tongue and script is to be auxiliar}". National 
culture, literature, art, genius, arc to be preserved and detxdopcd, 
but all people must learn at least two languages ; their native 
tongue and the international tongue. Unitt" in divereity is the 
desired result, not uniformity, and it is to be hoped that the 
world language will be spoken with many a burr and accent. 

7 . 

Other principles of Baha’u’ilah will each require separate 
chapters. Here is a list of the basic ones, which indicates the 
all-embracmg nature of the Baha’i Faith. 

The Oneness of Mankind. 

The Oneness of Religion. 

The Independent Investigation of Truth. 

The Abandonment of Prejudice and Superstition. 

Universal Compulsor}^ Education. 

Equality of Men and Women. 

Adoption of an International Auxiliary Language. 

The Harmony of Religion and Science. 

Economic Principles : Work for aH ; 

Abolition of extremes of poverty and 
wealth. 

A Universal House of Justice. 

A World Tribunal. 

Universal Peace. 

It should not be assumed that the Baha’i Faith is simply a 
system or code of ethics. There are mysteries, such as the natum 
of man; soul, mind and spirit ; the nature of the universe ; the 
relationship of man to God; the m3rstery of creation; the 
purpose of life ; immortality. Baha’u’Bah’s teachings on aH 
these subjeas are deep and enlightening, and given with the 
authority of a Manifestation of God. 
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TMs modem statement of religion is wholly satisfying to 
modem man in search of a sonld’ It is in truth the water of 
life ” gushing forth once more from the same spring. Who 
drinks of it is bom again ; who refiises it remains an intellectual 
embrj’o. 

Through this rebirth, and through these principles which 
make for an ordered world, the whole of mankind may find 
salvation from the terrors of this age, and a doorway to a new 
and more splendid life. 



CHAPTER 5. 

RELIGION AND SCIENCE. 

T he conflict bemeen religion and science is not new. History 
provides numberless examples of scientists who have been 
persecuted in the name of religion and forced with horrible 
tortures to deny their discoveries. 

Lately, the pendulum has swung the other way, and religion 
now has to adapt its theological universe to the realities uncovered 
by science. 

Baha^u’Uah insists on the harmony of these two functions of 
the human spirit. Both are approaches to Truth, and cannot be 
in opposition. Scientists and parsons may disagree, and either 
may be wrong, but Science, which is knowledge of the universe, 
cannot be opposed to Religion, which is the art of living. 

It is of no help at all to speak of materialism and idealism, 
for there are idealists and materialists in both camps. 

The trouble arises from the fact that religionists, having 
built a universe based on the literal meaning of Scripture, fought, 
and do fight, tooth and nail against the inevitable collapse of 
such a system. See how geography was opposed because it 
taught that the earth was round, and therefore hell and heaven 
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coulda^t be ‘‘ do\%Ti ” and '' up.” Astxononiyi> which removed 
our planet from the most important position in the sky^ biology 
and the other sciences which lent their w^eight to theories of 
evolution and placed the age of the earth much higher than the 
fundamentalist's 65OOO years^ all wrere opposed by the champions 
of man’s universe^ as agamst the discoverers of the Creator's. 

Saence is free of this rigidity. In fact^ the chief characteristic 
of the scientific picture is its fiexibility. Science never declares 
an ultimate ; it is always wiiliag to hear fresh information and 
endence and to change its conclusions if necessary. 

Religion, m the hands of organisations and doctrinaires, 
refuses to accept the progressiveness of revelation, from which 
it is derived (the Jews would not accept Christ nor the Christians 
Muhammad), thereby causing its own incapacity to keep up to 
date. The Bible records four thousand years of progressive 
revelation up to the time of Christ, at which time, according to the 
Christian creeds, revelation ceased. On the basis of this assump- 
tion the Churches offer to mankind, or part of it, the remnants 
of a once great system, and reject the new outpouring of spiritual 
Truth and vitality, promised in the Gospel. 

Science does not oppose the moral precepts inculcated by 
religion, but it does occasionally recommend the adoption of 
new practices and the discontinuance of old ones, in order to 
promote the general welfare. But in general, science is confined 
to investigation and the production of facts, and it is up to the 
rest of humanity to make the best use of them. And it is here 
that religion plays its part : for upon the spiritual condition of 
mankind depend the uses to which scientific power is put, 
whether to the enrichment or the destruction of human life. The 
awfiil efficiency of death-dealing instruments, the poverty and 
want and misery of vast numbers of human beings, the rampant 
national and class hatreds, provide incontrovertible testimony to 
the hollowness of present day religion. 

If science opposes this kind of religion, so does every sane 
human being. For science subscribes immeasurably to the 
betterment of Hfe. It relieves us of the most arduous and 
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dangerous tasks and gives us the power of sufficient wealth to 
provide for ever}"body's needs. It offers us a healthier, longer 
life than our fathers enjoyed ; it gives us the means of greatly 
miniimsing, perhaps eliminating, deformity, insanlty^, and 
disease ; it provides the means w’hereby the work of feeding, 
clothing, housing and organising can be carried out more 
efficiently than ever before without requiring us to spend aU 
our lifetime doing it ; by finding other means of power than coal 
and oil, it enables us to do aw^ay with the grime and soot and 
smell of industry. It gives us the means of a civilized freedom. 
But we continue to blow each other to pieces, to bum each other*s 
lungs, twist each other’s bodies and depnve our fellows of the 
means of livelihood. 

This is the failure of religion, not of science. ^Abdu’I-Baha 
said in New York : — ‘‘ Science cannot create amity and fellowship 
in human hearts. Neither can patriotism nor racial allegiance 
effect a remedy. It must be accomplished solely through the divine 
bounties and spiritual bestowals which have descended from God 
in this day for that purpose. This is an exigency of the times and 
the divine remedy has been provided. The spiritual teachings of the 
religion of God can alone create this love^ unity and accord in human 
hearis.^^ 

ReKgion, striving to maintain a rational idealism, censures 
science for its undiluted materialism. Professor J. B. S. Haldane 
of Cambridge University, in an article entitled ‘ Science, Morals 
and Religion ” takes up the charge made by a leading divine, 
that Science bases all its structure of logic and reason on the sole 
prindpies of the “unity and self-suffidency of the material 
universe’’ and the capacity to be measured as the only valid 
proof of existence. He refutes this charge and says that the 
“ self-sufficiency of the material universe ” is only “ a useful 
working hypothesis, useful above all because it can be tested ” 
and he goes on to show that sdence regards “ certain theorems, 
such as the conservation of energy as a great deal more reliable 
than any law based on measurement.” 

From this we may gather a very fair idea of the sdentific 
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attitude — an approach to truth by a process of investigation 
staniiig from an h}i)Othesis which works and advancmg on the 
structure of conclusions which have been severely tested and 
which must also work, a process which involves constant re- 
investigation and modification of conclusions and w^hich leaves 
no avenue of information unexplored. Several noted scientists 
have explained that the hjpjothesis and conclusions of science 
are m more than diagrams which fit the known facts, and 
inasmuch as known facts are constantly being supplemented the 
diagram is constantly changing. Eventually, of course, the 
original hypothesis itself may prove untenable, in wMch case 
science will have to find another one. And here is the real 
beauty of science ; it will find another one, for science does not 
cliug dogmatically to original conclusions which have been 
enlarged and amended. 

But the overthrow of an axiom by no means proves the use- 
lessness of discoveries based upon it. The conception of pressure 
of gases held twenty-five years ago may have been superseded 
but this does not alter the value of the parachute, and if scientists 
were to reach a point tomorrow where the self-sufficiency of the 
material universe no longer worked as a basis for investigation, 
the findings of biology and physics would still stand. 

Science is not the invention of brilliant minds ; it is based 
on reality in all its branches. Its mathematical calculations are 
the same as those of the universe. The inhabitants of the Milky 
Way, if there are any besides ourselves, would recognise a cirde, 
and the value of it to them would be the same as to us, though 
they might not use the same symbol. 

In view of the rational nature of sdence and the dogmatic 
attitude of religion, reconciliation would seem to be impossible. 
But in any fair investigation we must distinguish between the 
present array of theological doctrine and the tremendous power 
of real religion which has so often been evidenced in history. 
Religion, purged of its cant and superstition and apathy, can 
again give spkituai life to mankind, and it would be more than 
fooHsh to turn away from it. 
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2 . 

If man is to enjoy inward peace, science and religion must 
agree ; reason and faith must be m full accord. 

This w^iU mean drastic modification of much of the teaching 
of the churches. Such modification has already been made to 
the symbolism of the Old Testament — as for instance the story 
of the Garden of Eden, but the symbolism of the New Testament 
is still taught in its literal meaning, (For instance with reference 
to baptism. Jesus taught You must be baptised nvith water and 
with The churches cling to literal water, but forget to 

explain away the fire.” If fire is symbolic surely 'water is too, 
and if water is literal surely fire is too). The resurrection of 
Jesus, and the ascent of His body to ‘‘ heaven ” are essential 
dogmas in a confession of Christian faith, in their literal 
meaning ! How can this sort of rehgion be in harmony with 
science and reason, how can men have faith in this sort of thing ? 
And to what end ? Did Jesus come to conquer the death of the 
body — which the Creator has ordained, or to conquer spiritual 
death, which is the result of man’s sin ? 

*Abdu’l~Baha explains that religious truth is revealed to man 
according to the capacity of the age, and the language in which 
it has been expressed has been suited to the same end. Thus 
Moses spoke in categorical terms ; ‘‘ Thou shait . . , ” ; Thou 
shalt not . . . ” Jesus spoke in parables. Baha’u’Hah speaks of 
atoms, of biology, evolution, electrons, and other suns behind 
our own. Each revelation is a perfect expression of the spirit 
of the age.” 

‘‘ Until now it has been said that all religions were composed of 
tenets that had to be accepted^ even if they seemed contrary to 
science. Thanks be to Gody that in this new cycle the admmitim 
of Bah£uHlah is that in the search for truth mm must weigh 
religious questions in the bahnee of science and reasonT^ 

“ But we Te(d in Genesisy in the Old Testamenty that the lifetime 
of creation is but six thousand years. Now this has a 


* «AbdWl-BaM. 
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This IS not to he taken literally. Far instance^, it is said in the Old 
Testaments in the first day such and such a thing was created^in 
the first day ! T^ the narrative shows that the sun was not yet 
created ! Haw could we conceive of a DA Y if there were no sun 
created ? For the day depends upon the existence of the sun. While 
no creation of the sun was yet modes how then was the first day 
realised? Therefore^ these thirds have significance other than 
litera!.^^^ 

Conmenting on the story of the Garden of Eden^ ^Abdul-Baha 
said : — If we take this story in its apparent meanings according to 
the interpretation of the masses^ it is indeed extraordinary. The 
intelligence cannot accept ity affirm it or imagine it ; for suck 
arrangements^ such details^ suck speeches and reproaches are far 
from being those of an intelligent man^ how much less of the Divinity 
— that Divinity who has organised this infinite universe in the most 
perfect form^ and its innumerable inhabitaitts with absolute system^ 
strength and perfection!^ 

The significance of these things is not literal. 

3 . 

The creation of matter is a mystery which has baffled the 
scientific mind compietely^ and probably will do so for some 
time. Baha*u’ii^ sp^s on this subject^ and parricularly on the 
process of evolution.^ 

Atoms or units of electrical energy^ combine through the law 
of attraction to form matter. The masses of matter^ that is the 
stars and planets, maintain their orderly position through the 
same law. Thns spirit manifests itself in the mineral kingdom 
and expresses the virtue of cohesion ; at the same time it makes 
the form so that rocks and water and air are the expression of 

spirit in the mineral realm. ‘‘ the plasticity of the matter of 

the form is developed by the activity of the spirit and The same 


* These Scriptures were revealed before the publication of Darwin^s boc^ 
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laws working under developed coniitimis bring mio existence living 
beings.''^ 

Hence in the vegetable worlds atoms which had acquired the 
virtue of cohesion in the mineral forms, are given life by the 
spirit and acquire the virtue augmentative ’’ or power of growth. 
Spirit manifests m this realm with the power of cohesion and of 
growth. 

After passng through myriads of forms in the vegetable 
world, the atoms are built by the spint into animal form. The 
experiences of this form develop the power of sense perception 
in the spirit, which has now the virtue of cohesion, growth and 
sense perception. 

Sense perception gives rise to desire^ desire to wiliy wiii to 
action^ and action again to sense perception ^ Think of a ‘ sub- 
man ’ getting thirsty)- ‘‘ This chain ever repeats itself y and so 
the powers of tkoughty memory y reason and the emotional capacities 
are evolved in spirit. These powers and capacities of spirit^ expressed 
in individual human beings^ constitute human characters. 

The spirit of man is now’ the life of the form and possesses 
the virtues of cohesion, growth, sense-perception and the 
intellectual faculty. When the body of man is perfectedy physical 
evolution comes to cm endy since nature does not seek to build a 
higher form than that of man. But the evolution of the spirit 
continues until reasony the mental power Sy and the emotional capad-- 
ties are evolved in it. These are not produced by entities which pass 
from body to bodyy but by the universal or World Spirit of man. 
The results of each individual life-experience go to the general 
enrichment of humanity. As a hundred lamps may be lit from a 
single f lame y so the one World Spirit illumines the ndnds of countless 
men. Without this spirit, man^s body, like the lamp, is lifeless 
matterJ^^^ 

Does not science uphold these religious teachings ? Are they 
not in accord with reason ? Has it not been established that when 


1 *Abdul-BaM. 
^ Ibid. 

® Ibid. 
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the earth cooled^ the order of appearance of life was first sea 
vegetables, then fishes, then amphibians, then reptiles, then 
birds, then mammals and finally man ? This is the same order 
as mineral, vegetable, animal and man. 

‘Abdul-Baha states that although man was once in the different 
vegetable and animal forms, he was always a distinct species. 
Although he once hung by his tail he was potentially man, and 
not a monkey. Thus through the thousands of years that mari 
has existed on earth monkeys or other vertebrates have not been 
imbued with the spirit of man and have not been able to discover 
radio or the atomic theory, or to overcome in the slightest the 
limitations of the natural world. 

Baha’u’ilah in the Hidden Words reveals : — O Son of 
Bounty ! Out of the zcastes of nothir^ness:, with the clay of My 
command I made thee to appear^ and have ordained for thy training 
every atom in existence and the essence of all created things. ThuSy 
ere thou didst issue from thy mother^ s womhy I destined for thee two 
founts of gleaming milk:, eyes to watch over thee^ and hearts to love 
thee. Ou^ of My lomng kindness^ ^neath the shade of My mercy I 
nurtured tkee^ and guarded thee by the essence of My grace and 
favour. And My Purpose in dll this was that tlwu rmghtest attain 
My eoerlasting dominion and become worthy of My invisible bestowals. 
And yet heedless thou didst remain:^ <3nd when jully grown^ them 
didst neglect all My bounties and occupied thyself with thine idle 
imaginings^ in such wise that thou didst become wholly forgetful^ 
andy turning away from the portals of the Friend didst ^ide within 
the courts of My enen^J^ 

Such is the Bahai teaching on the subject of emergent evolu- 
tion* Do not religion and science agree ? 


With regard to the perfect order which is found throughout 
the universe, from a blade of grass to the spiral nebulae, *Abdul- 
Bahd says : — Lave is the highest law in this great tmiverse of 
God. Lave is the law of order between simple essencesy whereby they 
are apportioned and united into compound substances in this world 
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qf wmtter. Love is the essential and magnetic power that organises 
the planets and the stars which shine in infinite space. Love supplies 
the impulse to that intense and unceasing meditation which reveals 
the hidden mysteries of the universe^* 

4 . 

Atoins> attracted through elective affinity ’’ form simple 
elements and these elements m turn compose to form phenomena. 
Hence the existence of forms depends upon composition and their 
non-existence upon dismtegration. Then where is the need for a 
Creator ? 

‘Abdu’l Baha answers this in the following manner. 

There are only three ways in which elements can compose. 
Acddentallyj Involuntarily and Voluntarily. 

Composition cannot be accidental for in this case we should 
have an effect without a cause. If it is involuntary then there 
must be an inherent property in the elements which would force 
them to compose, and in this case they would not be able to 
decompose. But all forms do decompose, therefore, composition 
cannot be involuntary. It follows that it must be voluntary, or 
through an act of will. That will is the Creative Will, or Will of 
God, executed by spirit. 

“ TMs is a rational proofs, that the Will of the Creator is effected 
through the process of composition^'' 


It seems likely, from scientific evidence, that a day will come 
when life can no longer exist on this planet, for the sun, according 
to Sir James Jeans and other eminent physicists and astronomers, 
is annihilating itself at a tremendous rate. This is nowhere 
denied in the Baha’i teachings, but that creation can come to an 
end is emphaticaily refuted. ‘Abdu’l-Baha says : “ The world of 
creation has had no beginning and will have no end, became it is the 
cnena upon which the attributes and qualities of the spirit are being 
mamfested. Can we limit God and His power > In the same memner 
we cannot lindt His creations and attributes. Just as the rmlity of 
diomty is limitless likemse His grace and bounties are limitless.” 
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upward through immeasurable space to the majestic 
order of the colossal suns. These luminous bodies are numberless. 
Behind mr solar system there are unfathomable stellar systems ; 
above these^ are the remote aggregations of the milky way. Extend 
your Vision beyond the fixed stars and again you shall behold many 
spheres of light. Indeed^ the creation of the Almighty is beyond 
the grasp of the human intellecL^^ 


5 . 

It would be wearisome to dwell at length upon the scientific 
statements to be found in the Baha’i teachings — ^they would fill 
a volume. Rather^ we wish to show that there is no conflict 
between science and true religion. 

In numberless passages Baha’u’llah and ‘Abdu’l-Baha have 
referred to the importance and high station of knowiedge^ and 
have commanded not only that knowledge must not be suppressed 
but that every impulse must be given to its dissemination. There 
is nothing which must be banned or blacklisted. 

But knowledge and scientific invention are not^ in themselves, 
capable of making an ordered world. We have both to-day in 
an unprecedented degree, but spiritually we are incapable of 
making constructive use of these great powers. Therefore, man 
must be spiritually awakened before we can hope for world 
peace or world order. And this is the mission of Baha’u’llah. 
This is the mission of all the Prophets ; the education of the 
spirit of man, so that it will continue to acquire higher and higher 
virtues and be the cause of love and harmony which are the 
guiding principles of the universe. 



CHAPTER 6. 

WORLD COMMONWEALTH, 

T here are many utopias and schemes for a new world 
order before the public to-day. Most of them fail to 
emphasise or even to acknowledge the fact, that sodal 
order rests upon individual conduct. Hard work, independ- 
ence, good charaaer, self-disdpline, are the foundations of 
civilization. It camot be imposed from the top according to 
somebod 5 r’s blue-print. Surely this is what the war was about. 

The Bahi^i Faith does not offer something for nothing — ^peacc, 
prosperity, culture, and leisure without the price, in advance^ of 
spiritual and intellectual striving. These things are possible 
today, but they have to be won. 

The world order of Baha’u’llah is a goal which we can visualise 
in outline, and towards which we may strive. It is no magic 
milienium which will result from some particular political or 
ecx>nomic action. It is founded on the spiritual concept of the 
oneness of mankind and raises a structure by which this unity 
may be preserved and developed. ^^The earth is bat one 
country^ and mankind its citizens is its principle. 

A world state, founded on such a principle, cannot tolerate the 

^"iahiVlMh. 
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existence of domiiiant and subservient peoples; it cannot permit 
the exploitation of backv’ard members of the human family by 
more advanced ones ; it cannot recognise the right of any part 
of that family to make war on another parts or even to maintain 
armaments ; it cannot allow any part of that commonwealth to 
lEonopohse raw materials^ which are needed by all members ; it 
onnot accept the poverty of the great majority of its citizens when 
by their industry and the aid of sciences they can produce plenty 
for all. 

The control of these matters is not possible as long as nations 
recogmse no higher authority than themselves. The outlaw 
is one who refuses to cede his personal sovereignty to the law 
of sodcty. The nations of the world — ^all of them — ^have com- 
mitted the same crime with respect to the society of mankind. 
They refuse to cede their sovereignty to the demands of inter- 
national law and order. 

The world commonwealth outlined by Baha’u^Uah is governed 
by a Universal House of Justice^ that is^ a World Parliament 
freely elected by the peoples of the earth. It must have authority 
to enforce its decisions upon any dilatory or rebellious member 
of the commonwealth, and such action must be as swift and certain 
as it would be in the case of an individual who breaks the law. 
No such world government can succeed unless backed by the 
authority of the whole human race, which brings us again to the 
principles of oneness and complete abandonment of prejudice, 
on which the future of mankind depends. 

Baha’u’lMh,ma Tablet to Queen Victoria, addresses the "" con- 
course of the rulers of the earth Take ye counsel togetfm*^ and 
let yom concern be only for that which profiteth mankind and 

bettereth the condition thereof Regard the world as the 

hmum body whichy though created whole and perfect^ has been 
afflicted^ through divers causesy with grave ills and maladies. Not 
for one day did it resty nay its sickness waxed more severe y as it fell 
under the treatment of unskilled physicians wM have spurred on 
the steed of their worldly desires and have erred grievously. And 
if at one timey though the care of an able physickmy a member of 
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that body was healed^ the rest remained afflicted as before. Thus 

informeth you the All-Knowings, The All-Wise That which 

the Lord hath ordained as the sovereign remedy md the mightiest 
instrument for the healing of all the world is the imton of all its 
peupkz in one universal Causes, me cotnmon Faith. This cm in 
no wise he achieved except through the power of a sMlled:, m 
all-powerful and inspired Physician, This verily is the truths, and all 
else nought but error T 

In a fiirtlier passage He adds : “ We see you adding every year 
unto your expenditures and laying the burden thereof on the people 
whom ye rule ; this verily is naught hut grievous injustice. Fear 
the sighs and tears of this Wrmged One^ and burden not your 
peoples beyond that which they can endure ,,, .Be recmciled 
ammg yourselves^ that ye may need armaments no more save in a 
measure to safeguard your territories and dominims. Be united^ 
O cmcourse of the sovereigns of the worlds far thereby will the 
tempest of discord be stilled ammgst you and your peoples find rest. 
Should any one among you take up arms c^amst another^ rise ye 
ail against him^ for this is naught hut mmifest justice^ 

It is explained by ^Abdu’l-Baha that “ in a measure to safeguard 
your territories and dondnicns ” means internai police only. Ail 
international policing is to be done by the International House 
of Justice. 

In this World State^ backward nations ’’ will be under th® 
direct protection of the world government, and not mandated off 
to a great power. They will be assisted by the employment of 
experts — chemists, engineers, administrators, etc., but it wili be 
on their own behalf. Their rights as an individual unit in the 
commonwealth wiM be preserved and upheld by the World 
Parhament. 

This world authority must, in the interests of the whole human 
race, establish law in the place of war; it must stricdy limit the 
armed forces of every nation, according to their internal ncois. 
It must plan and put into practice a world system of economics 
which will remove the present evils of waste, inferior quality. 
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want in the midst of plenty*^ It mtist assume sole control over 
tariffsj excise, sources of raw material. It must establish a world 
currenq' and a world bank, and select an international language 
to be taught in the schools together with the native tongue. It 
must foster a spirit of world dtizenship among al the peoples of 
the planet. 

In addition to the Universal House of Justice, there is needed 
a world court, a Supreme Tribunal whose decisions shall be 
binding on all parties. This will replace the arbitrament of war, 

"^Abdul-Baha wrote, in “ The Mysterious Forces of Civiliz- 
ation ’h — True dvilisatim will unfurl its banner in the midmost 
heart of the world whenever a certain number of its distinguished 
and Mgk'^minded sovereigns — tlu shimng exemplars of devotion and 
determination — shaily for the good and happiness of all manMnd^ 
arise:, with firm resolve and clear visionj to estahlish the came of 
Universal Peace, They must make the Came of Peace the object 
of gemral consultation^ and seek by every means in their power to 
estahlish a Union of the nations of the world. They must conclude 
a binding treaty and establish a covenant^ the provisions of which 
shall be sounds inviolable and definite. They must proclaim it to 
all the world and obtain for it the sanction of all the human race. 
This supreme and noble undertaMng — the real source of the peace 
md weli^bdng of all the wmrld— should be regarded as sacred by all 
that dwell m earth. All the forces of humanity must be mobilized 
to ensure the stability and perrmmmce of this Most Great CovmanL 
In tMs dTembradng Pact the limits and frontiers of each and every 
nation should be clearly fixed ^ the principles underlying the relations 
of governments towards one another definitely laid dmon^ and all 
iniematioml egreements and obligations ascertained. In like 
mmner^ the size of the armaments of every government should be 
strictly limited^ for if the preparaiiom for war and the military 
fences of my nation should be allomed to increase^ they will arouse 
the suspicion of others. The fundamental principle underlying tMs 
solmm Pact should be so fixed that if my government later violate 


See next chapter. 
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my of its provisions^ all the governments on earth should arise to 
reduce it to utter submission^ nay tfm human race as a whale should 
resolve^ with every power at its disposal^ to destroy that government. 
Should this greatest of all remedies be applied to the sick body of 
the worlds it will assuredly recover from its ills and will remain 
eternally safe and secure,^'* 

TMs Covenant should not be confused with the covenant of 
the League of Nations, for that body lacked authority' and was 
powerless m the face of interested opposition. In a letter to the 
Central Organisation for a Durable Peace, the Hague, wiitten 
in 1919, we find : although the League of Nations has 

been brought into existence^ yet it is incapable of estcthUsMng 
Universal Peace, But the Supreme Tribunal which Bah£ulldh 
has described will fulfil this sacred task with the utmost might and 
power. And his plan is this : that the national assemblies of each 
country and nation — that is to say parliaments — should elect two or 
three persons who are the choicest men of that nation^ and are well 
informed concerning international laws and relations between 
governments and aware of the essential needs of the world of hunumity 
in this day. The number of these representatives should be in pro- 
portion to the number of inhabitants of that country. The election 
of these souk who are cJmsen ly the national ossenAlyy that is, the 
parliamenty must be confirmed by the upper house^ the congress and 
the cabinet and also by the president or monarch so these persons 
may be the elected ones of all the nation and the government From 
among these people the members of the Supreme Tribmal will be 
elected^ and all mankind will thus have a share therein:, f^ 
one of these delegates is fully representative of his nation. Whm 
the Supreme Tribunal gives a ruling on any intermtional questim^ 
whether unanimously or by majority rule:, there will no lor^er he my 
pretext for the plaintiff or ground of djectim for ike defendmt In 
case any of the governments or nations:, in the execution of the 
irrefutcAle decision of the Supreme Tribunal^ be negligent or dilatory » 
the rest of the nations will rise up c^mnst itf because all the govern- 

^ Not in a world war, btit by means of the Internationa! House of Justice, 
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mmts ami mtimis of the world are the supporters of this Supreme 
Tribunal Consider what a firm foundation this is. But by a 
limited and restricted League the purpose will not be realised as it 
ought atd should. This is the truth about the situation^ which has 
been statedT 

That most modem of men^ Harry Emerson Fosdick, has said 
that is not something we fall into because we react 

against war. Peace is a positive achievement involving an organ- 
ized world community of law and order which we must want so 
much that we are willing to pay the Ml price it costs.” 

That Mi price is the relinquishing of our cherished prejudices ; 
it means the sacrifice of selfish ambitions, the daily striving to 
practice the Divine Art of Living, and the recognition of the 
oneness of humanity. Above all it means the relinquishing of 
uncurbed national sovereignty. The right to make and wage 
war, which each nation claims as its inalienable right must be 
ceded to the demands of a world state. Punishment of a re- 
calcitrant government must be as swift and sure as punishment 
of an individual who starts to break shop windows. The nature 
of the tribunal, already described, ensures its impartiality. 

Commenting on a passage in Baha’u’llah’s letter to Queen 
Victoria, Shoghi Effendi says, What else could these weighty 
words signify if they did not point to the inevitable curtailment 
of unfettered national sovereignty as an indispensable pre- 
liminary to the foundation of the future Commonwealthof all 
the nations of the world ? Some form of a world Super-State 
must needs be evolved, in whose favour all the nations of the world 
will have willingly ceded every claim to make war, certain rights 
to impose taxation and all rights to maintain armaments, except 
for purposes of maintaining mtemal order within their respective 
dominions. Such a state will have to include within its orbit 
an international Executive adequate to enforce supreme and 
unchallengeable authority on every recalcitrant member of the 
Commonwealth ; a World Parliament whose members shall be 
elected by the people in their respective countries and whose 
election shall be confirmed by their respective governments ; and 
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a Supreme Tribmaal whose judgment will have a binding effect 
even in such cases where the parties concerned did not volun- 
tarily agree to submit their case to its consideration. A world 
community in which all economic barriers will have been per- 
manently demolished and the interdependence of Capital and 
Labour definitely recognised ; in which the clamour of religious 
fanaticism and strife will have been forever stilled ; in which the 
flame of racial animosity will have been finally extinguished; in 
which a single code of intemational law— the product of the con- 
sidered judgment of the world's federated representatives — shall 
have as its sanction the instant and coercive intervention of the 
combined forces of the federated units ; and finally a world 
community in which the fury of a capricious and militant 
nationalism will have been transmuted into an abiding con- 
sciousness of world citizenship — such^ indeed, appears, in its 
broadest outline, the Order anticipated by Baha’u’llah, an Order 
that shall come to be regarded as the fairest fruit of a slowly 
maturing age." 


3. 

This new age, this new cycle of human power, revolves around 
a new principle, the principle of Unity. “Unification of the 
whole of manldnd is the hall-mark of the stage which human 
society is now approaching. Unity of family, of tribe, of city- 
state, and^ation have been successively attempted and fully 
estab|jsiTO. World unity is the goal towards which a harassed 
humanity is striving. Nation-building has come to an end. 
The anarchy inherent in state sovereignty is moving towards a 
dimax. A world, growing to maturity, must abandon this fetish, 
recognise the oneness and wholeness of human relationships, and 
establish once for all the machinery that can best incarnate this 
fimdamental principle of its life." 

“ A nm BahaVlMh proclaims, “ is, in tMs age^ stirnf^g 
within all the peoples of the earth ; and yet none hath iiswmred 
its camej or percewed its fmtive.^^ “ 0 ye cMMrm of He 
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thus addresses His generation, the fundamental purpose a?i/- 
matmg the Faith of God and His Religion is to safeguard tlm interests 
and prmwte the unity of the human race .... This is the straight 
paths the fixed and immovable foundatimu Whatsoever is raised an 
this fmndatmiy the changes and chances of the world can never 
impair its strengths nor will the revolution of countless centuries 
undermine its structured The well-being of mankinds'" He 
declares, “ its peace and security are unattainable unless and until 
Its unity is firmly establishedd “ So powerful is the light of unity 
is His further testimony, that it can illuminate the whole 
earth. The one true Gcds Who knowetk all thingSs Himself testi- 
fieth to the truth of these words .... This goal excelleth every 
other goals and this aspiration is the monarch of all aspirations,^'" 
‘‘ He Who is your Lords the All-Mercifuls^ He, moreover, has 
written, “ chensheth in His heart the desire of beholding the entire 
human race as one soul and one body. Haste ye to win your share 
of God's good grace and mercy in this Day that echpsetk all other 
created days," 

“ The unity of the human race, as envisaged by Baha’u’Uah, 
implies the establishment of a world commonwealth in which all 
nations, races, creeds and classes are closely and permanently 
united, and in which the autonomy of its state members and the 
personal freedom and initiative of the individuals that com- 
pose them are dejSnitely and completely safe-guarded. This 
commonwealth must, as far as we can visualize it, consist of a 
world legislature, whose members will, as the trastees of the 
whole of mankind, ultimately control the entire resources of all 
the component nations, and will enact such laws as shall be 
required to regulate the life, satisfy the needs and adjust the 
rektionsMps of all races and peoples. A world executive 
lacked by an intemationai Force, will carry out the decisions 
arrived at, and apply the laws enacted by, this world legislature, 
and will safeguard the organic unity of the whole common- 
wealth. A world tribunal wili adjudicate and deliver its com- 
pulsory and final verdia in all and any disputes that may arise 
between the vaidous elements constituting this universal system. 
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A mechanism of world inter-communication will be devised^ 
embracing the whole planet^ freed from national hindrances 
and restrictionsa and functioning with marvelions swiftness and 
perfect regularity. A world metropolis will act as the nerve 
centre of a world civilization, the focus towards which the unify- 
ing forces of life will converge and from which its energizing 
influences will radiate. A world language will either be invented 
or chosen from among the existing languages and will be taught 
in the schools of all the federated nations as an auxiliary to their 
mother tongue. A world script, a world literature, a uniform 
and universal system of currency, of weights and measures, will 
simplify and facilitate intercourse and understanding among the 
nations and races of mankind. In such a world society, science 
and religion, the two most potent forces in human life, wiU be 
reconciled, will co-operate, and will harmoniously develop. The 
press will, under such a system, while giving full scope to the 
expression of diversified views and convictions of mankind, 
cease to be mischievously manipulated by vested interests, whether 
private or public, and will be liberated from the influence of 
contending governments and peoples. The economic resources 
of the world will be organized, its sources of raw material will be 
tapped and fully utilized, its markets will be co-ordinated and 
developed, and the distribution of its products will be equitably 
regulated. 

'‘National rivalries, hatreds, and intrigues will cease, and 
racial animosity and prejudice wiU be replaced by racial amity, 
understanding and co-operation. The causes of religious 
strife wiU be permanently removed, economic barriers and 
restrictions will be completely abolished, and the inordinate 
distinction between classes will be obliterated. Destitution on 
the one hand, and gross accumulation of ownership on the other, 
will disappear. The enormous energy dissipated and wasted on 
war, whether economic or political, will be consecrated to such 
ends as will extend the range of human inventions and technical 
development, to the increase of the productivity of mankind, to 
the extermination of disease, to the extension of scientific re- 
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search, to the raising of the standard of physical health, to the 
sharpening and refinement of the human brain, to the exploit- 
ation of the unused and unsuspected resources of the planet, to 
the prolongation of human life, and to the furtherance of any 
other agenq^ that can stimulate the intellectual, the moral, and 
spiritual life of the entire human race. 

“ A world federal system, ruling the whole earth and exercising 
unchallengeable authority over its unimaginably vast resources, 
blending and embodying the ideals of both the East and the West, 
liberated from the curse of war and its miseries, and bent on the 
exploitation of ail the available resources of energy on the surface 
of the planet, a system in which force is made the servant of 
Justice, whose life is sustained by its universal recognition of 
one God and by its allegiance to one common Revelation — 
such IS the goal towards which humanity, impelled by the 
unifying forces of life, is moving.”^ 


^ Shoghi Effendi in “ The Unfoidment of World Civilization.’* 



CHAPTER 7. 

SOCIAL ECONOMY, 

t i 

B AHA’U’LLAH gives no cut and dried system of econ- 
omics. He establishes certain basic principles and 
leaves it to us to build the structure. 

There is a danger of the popular term “ new world order 
conjuring up a picture of sometMng for nothing ; state supported 
individuals enjoying all the advantages of prosperity without any 
adequate contribution of hard work or service. 

Baha’u’Uah requires everyone to work ; no idle rich and no 
idle poor. The most despised of men b^ore G(d is he who sits 
and begs” and ** The best of men are they that earn a livelihood by 
their calling and spend upon themselves and upon their Mndred for 
the love of God^ the Lord of all worlds” 

Thus in spite of the fact that “ laissez faire ’’ and unrestricted 
competition give way to socialisation and co-operation, the basis 
of prosperity is still individual effort, hard work, and inde- 
pendence. . it is incumbent on everyone to engage in crafts 
and professions^ for therein lies the secret of wealth to men of 
standingl” Trees that yield no fndt ham been md will ever be 
for the fire” 
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2 . 

The tragic story of modem waste is now commonplace. Fruit 
rotting on the trees and vines, sugar falling from the wharves into 
the sea, wheat being burned. Millions underfed and in need of 
these things ; railw'ays and ships idle producers anxious to 
sell ; workers eager to gather and despatch. But the destruction 
of food, and starvation, face each other across the world — ^across 
the very same country! 

The w^eird and wonderful devices advocated to stimulate buying 
power have no place in this volume, but future generations 
looking back at tMs period, must be forever amazed at a gener- 
ation which could capture a beam from Arctums to light the 
opening of the World^s Fair and at the same time tolerate the 
poverty and misery of millions in the midst of an overwhelming 
plenty, a generation which spends a huge proportion of its wealth 
on war. 

Striking at the root of the problem, *^Abdul-Baha says : ** The 
fundamentals of the whole economic structure are Divine in nature 
and are associated with the world of the heart and spiritd^ 
Speaking to a gathering of Socialists at Montreal in 1912, he 
said : “ Although the body politic is one family^ yet because of lack 
of harmonious relations some members are comfortable and some in 
direct misery^ some members are satisfied and some menders are 
hungry^ some members are clothed in most costly garments and some 
famlies are in need of food and shelter. Why ? Because tMs 
family (of mankind) lacks the necessary reciprocity and symmetry. 
This household is not well arranged, TMs household is not living 
under a perfect law. Ail the laws wMch are legislated do not 
insure happiness. They do not provide comfort. Therefore a lam 
must he given to tMs family by means of wMch all the members will 
enjoy well being and happiness!^ 

‘ Reciprocity and symmetry ^ these are the needs of the 

new sodal order. Co-operation must replace unbridled com- 


^ In so-called peace time. 
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petition and a planned economic system must take the place of 
the present muddle. This is the real economic problem^ that in 
an age when co-operation is needed in human affairs^, principles 
which served mankind successfully during the age of compet- 
ition:> are still upheld and regarded as inviolate. They are 
lamentably effete as shown by results. 

Tariffs, currency manipulation, monopoly of raw materials, 
low wages— these are the great saboteurs of world prosperity. 
But they are only agents— the real gangster is economic self- 
sufficiency. Nearly every nation, or group of nations, has tried 
to practise this, and has gloried in what it believed to be its ability 
to be self-supporting. At the same time every effort has been 
made to keep up foreign trade, that is to sell the other rnati 
something without buying anything in return. 

Economic self-sufficiency is bom of fear and selfishness and 
leads straight to war. In this modem world all people are in 
need of each other, can supply each other’s wants, and by the 
reciprocal action of buying and selling, contribute to an in- 
creasing standard of living— provided of course that the results 
of labour are equitably shared, and not concentrated in the hands 
of a minority. And the basis of equity must be universal, 
otherwise some nations will undersell all the others by using 
cheaper labour, and that will start the same old round again of 
tariffs, etc. 

The economic problem, like every major difficulty facing us 
today, is insoluble except on a world scale. We cannot have 
poverty in one country and prosperity in the rest ; the Atlantic 
Charter recogrdses this. Neither can we cure poverty and 
unemployment in one country alone ; it is a world problem. 

The Universal House of Justice, described in the previous 
chapter, can solve it It can remove the barriers to international 
trade which result from the attempts of nations to be self- 
sufficient It can liberate the energies now devoted to war for 
service to the arts of peace, and it can provide the naxssary 
machinery for an easier and greater interchange of goods and 
services , Such things as a world currency, a world taak, a singfe 



76 


The 'Renewal of Civilization 


system of weights and measures come within its charter. It 
must maintain free access to the raw materials of the planet^ and 
protect the rights of all peoples ; maintain a universal mmimum 
standard of livings and limit the economic power of individuals. 

3 . 

The social principle of Baha’u^liah is explained by 'Abdul- 
Baha : First and foretnost is the principle that to all members of 
the body politic shall be given the greatest achievements of the world 
of humanity. Each one shall hive the utmost welfare and welh 
heingF Although there are degrees in the social order^ the 
minimum standard of living is the “ greatest achievements of the 
world of htmianityF 

‘‘ God is not partial and is no respecter of persons. He has made 
provL ion for all. The harvest comes forth for everyone. The rain 
showers upon everybody and the heat of the sun is destined to warm 
everyone. Therefore there should be for all humanity the utmost 
happiness^ the utmost comfort^ the utmost welTbeing.^^ 

Capital and Labour. 

^Abdu’l-Baha explained, on more than one occasion, that the 
relationship between capital and labour could never be harmon- 
ized by strikes for higher wages. The governments of the world 
collectively, that is the Universal House of Justice, has the right 
to interfere and settle the problem. They should plan with 
the utmost wisdom and power ^ so that neither the captalists suffer 
from enormcus lassesy nor the labourers become needy. In the 
utmost moderation they should make the law^ then amwmce to the 
public that the rights of the working peoples are to be strongly 
preserved. Also the rights of the capitalists are to be protected. 
When such a general plan is adopted by the will of both stdes^ should 
a strike occurs ail the governments of the world should resist it 
Otkmdses the work will lead to much destructions especkdly in 
Europe. Terrible tMngs will take place. One of the smeral causes 
of a wuversai European war will be this question. For instances the 
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owners of properties^ mines and factories should share their incomes 
with their employees^ and give a certain fair percentage of iheir 
products to their working meny in order that the employees moy 
receive^ besides their wages^ some of the general income of the 
factory y so that the employee may strive with his soul in the work/^ 
Then rules and laws should be established to regulate the 
excessive fortunes of certain private individuals^ and limit the misery 
of millions of the poor masses ; thus a certain moderation would be 
obtained. However^ absolute equality is just as impossible^ for 
absolute equality in fortunes:, honours:, commerce^ agriculture^ 
industry would end in a want of comfort^ in discouragement^ in i£y- 
organisation of the means of existence:, and in universal disappoint-- 
ment ; the order of the community would he quite destroyed. ThuSy 
there is a great wisdom in the fact that equality is not imposed fy 
law ; it isy thereforey preferable for moderation to do its work. The 

main point isy by means of lams and regulations to kinder the con- 
stitution of the excessive fortunes of certain individualsy and to 
protect the essential needs of the masses .... Tkereforey laws and 
regulations should be established which would permit the workmen to 
receive from the factory owner their wages and a share in the fourth 
or the fifth part of the profits f according to the wants of the factory ; 
or in some other way the body of workmen and the manufacturers 
should share equitably the profits and advantages. Indeedy the 
direction and administration of affairs come from the owner of the 
factory y and the work and labour y from the body of the workmen. 
In other wordsy the workmen should receive wages which ensure them 
an adequate supporty and when they cease worky becoming feeble or 
helpless y th^ should receive from the owner of the factory a sufficient 
pension. The wage should be high enough to satisfy the workmen 
with the amount they receivBy so that they may be cMe to put a little 
aside for days of want and helplessness!^ 

“ According to the Divine LaWy employees shmld not be paid 
merely by wages. Nayyratherythey should be partners in every work!^ 
Every factory that has ten thousand shares^ will give Iw 


^ 'Abdnl-BaM explained that these figures are only used as an example. 
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ilimsmii shares of these ten thousand to its employees^ and ml! 
mnie them in their names so that they may have them^ and the rest 
zviii belong to the capitalists. Then at the end of the mouthy or 
yeaTy whatever they may earuy after the expenses and wages are 
paidy according to the number of sharesy slmdd be divided anwng 
boihr 

Disputes between capital and labour can be settled without 
violence when industry is built on this co-operative basis. “ Bui 
the mutual rights of both associated parties will be fixed and 
esid)lisJmd according to custom by just and impartial laws. In case 
one of the parties should transgressy the courts of justice would have 
to give a judgtmnty and by an efficacious fine put an end to the 
transgression ; thus order will be re-establishedy and the difficulties 
settled. The interference of the court of justice and of the Govern- 
ment in difficulties pending between manufactwrers and workmen is 
Jegaly for the reason that current affairs between workmen and 
manufacturers cannot be compared with ordinary affairs between 
private personsy which do not concern the publicy and with which 
the Government should not occupy itself In reality y although they 
appear to be matters between private personSy these difficulties be- 
tween patrons and workmen produce a general detrirmnt ; for com- 
mercBy industry y agriculture and the general affairs of the country 
are all intimately linked together. If one of these suffers an abusBy 
the detriment affects the mass. Thus the difficulties between 
workmen and manufacturers become a cause of general detrimentl^ 

4 . 

Taxation. 

“ To solve tMs problem we must begin with the farmer ; there we 
will lay a foundation for system and order because the peasant class 
and the agricultural class exceed other classes in the importance of 
their service. In every vilk^e time must he established a generd 
storehouse (house of financey treasitry) wMch will have a number 
of femmes. 


^ explained that these figures are only used as an example. 
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These revenues are as follows : income tax; tax m mumals ; 
percentage on all mines ; all estates without heirs ; percmtc^e of 
treasures found on the land ; volmtary contributions. 

As to the firsts the tenths or tithes : we will consider afarmer^ 
one of the peasants. We will look into his income. We mil find 
out for instance^ what is his annual revenue and also what are Ms 
expenditures. NoWy if his income he equal to his expenditures^ from 
such a farmer nothing whatever will be taken. Thai isy he will not 
he subjected to taxation of any sorty needing as he does all Ms income. 
Another farmer may have expenses running up to one thousand 
dollars we will sayy and his income is two thouscmd dollars. From 
such a one a tenth will be requiredy because he has a surplus} But 
if his income he ten thousand dollars and his expetues one thousand 
dollars or his income twenty thousand dollarsy he will hwe to pay 
taxes one fourth. If his income be one hundred thousand dollars 
and Ms expenses five thousandy one third he will hme to pay 
because he has still a surplus since his expenses are five thousand 
and his income one hundred thousand. If he paysy say tMrty five 
thousand dollarsy in addition to the expenditure of five thousand he 
still has sixty thousand left. But if his expenses be ten thousand 
and his income two hundred thousandy then he must give an even 
half because ninety thousand will be in that case remaining. Such a 
scale as tMs will detemnne allotment of taxesl^ 

The expenses of the treasury are its own miming aipenses^ the 
care of the infirm^ the orphans, the and the blind, and the 
maintenance of public works. 

Whatever is necessary for the public health must be arranged. 
Swamps should he filled upy water should be brought in ; whatmer 
is necessary for the public health}^ Schools must be organised 
and the poor lo ked after. ‘‘ The poor who are in needy those who 
are exempty not those who are idk. For mstancey if a personas crop 
is burned or he has a loss in butinessy and for this reason has bemm 
poor; these poor people are to be taken care of 


^ Again an example. 
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In order to hinder the amassing of huge private fortunes, 
Baha’u’Uah recommends the division of one’s estate at death, 
among seven classes of heirs. He enumerates them as follows : 
Offspring ; wife , father ; mother ; brother ; sister ; teachers. 

^Abdu’l-BaM explained that this method of willing property 
is not compulsory, but is an abrogation of the law of entail. 

In accordance with Bahd^uHldk^s teachings^ a BahdH can give 
all Ms property to his eldest son. He may do just as he likes. As 
long as It is his own property he may do as he wishes, One^s 
property cannot he snatched by another. There is one difference^ 
however ; when a Bahd^i leaves all to his eldest souy the eldest son 
in turn may break the line and divide as he wants to — according to 
Bahd'u'Iidhls method^ or as he mshes,^^ 

6 . 

In summarising this chapter it must be emphasised that the 
Baha’i teachings do not contain any detailed system of economics. 
The general plan is indicated but any great improvement in either 
social or economic conditions cannot be made until the spiritual 
condition is remedied. Humanity will revive and its affairs will 
prosper when it becomes conscious that a new day has dawned 
and when it is willing to let up the blinds and allow the sunlight 
to stream through its musty household. 

Industry, crafts and professions must no longer be regarded 
as fields of grim struggle ; the individual is not an isolated uint 
battling for survival in a jungle of human greeds* Nor are there 
to be idle rich or idle poor. Work is service and worship. All 
must work. 

A world economic system must be planned, capable of supply- 
ing the greatest achievement of humanity to everyone, a system 
in which redprodty and symmetry replace the present disorderly 
competition. 

The interdependence of capital and labour must be fully 
recognised and industry must be placed on a co-operative basis ; 
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pensions must be paid to retired workmen. Disputes to be 
settled by govemmental arbitration. 

Degrees of wealth and occupation are desirable but excessive 
fortunes are to be limited by taxation and the invalidating of the 
law of entail. Destitution is to be removed by contributions 
from public money.^ 

A minimum standard of living must be maintained and a 
graduated scale of income tax enforced. Those who have most 
will contribute most. All helpless and infirm people must be 
maintained in comfort by the state. 

These are some of the outstanding features of the economics 
of the new world order. But the success of ail human enterprise 
depends upon spiritual qualities. Justice^ love^ and the spirit 
of service are the foundation of true prosperity and peace, 

Baha’u’liah, in common with all the Prophets^ urges man to be 
detached from wealth and to mm his thoughts towards higher 
things but “ it must not be implied that one should give up avocation 
and attainment of livelihood. Nay^ on the contrary^ in the Cause 
of Bahd^uHldh monasticism and asceticism are not sanctioned. In 
this great cause the Light of Guidance is shining and radimL 
Bak£uUldh has even said that yowr occupation and labour is de^ 
votion. All humanity must obtain a livelihood ; each one at the 
same time seeMng to lift the burden of the other^ striving to be the 
source of comfort to souls^ and facilitating the means of living. And 
this in itself is deootion to God. Bahdulldh has in this may 
encouraged and stimulated action:^ service. But the energies of the 
heart must not he attached to these things ; the sotd must not be 
completely occupied with them. Though the mind may be bu^ ike 
heart must be attracted towards the Kingdom of God^ in order that 
the virtues of humanity shall be attained from every direction and 

Baha’u’lMh commends the possession of wealth if it is used 
well. In the Tablet of Tarazat He writes : Man should hum 


^ Except in the case of icUeness. 
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his mm self^ and knmo those things which lead m loftiness or base-- 
msSy to shame or to honour^ to affluence or to poverty. After a 
man has realised Ms own being and become Tnature^ then for Mm 
wealth (or competence) is needed. If this wealth is acquired 
through a craft or profession it is approvable and worthy of praise 
to mm of misdom ; especially to those servants who arise to train 
the world and beautify the souls of nationsl^ 

The foundatioii of prosperity and social order is none other 
than the spiritual commandment of Jesus Christy that you love 
your neighbour as yourself. Baha’u’iiah shows us the practical 
application of this command in the modem world. 



CHAPTER 8. 

ADMINISTRATION, 

R eligion^ for reasons wMch are indicated in Chapter 5, 
has become divorced from other human activities. 
In fact, our dreadful western civilization has succeeded in 
dividing life (and therefore people) into separate compartments. 
Business, recreation, politics, religion, social life, are regarded as 
separate and distinct activities, to be assumed according to the 
time or day. 

Religion should be the co-ordinator of all man’s functions, the 
pervading spirit which gives mining and purpose to his every 
action. This it is to Baha’is. The unique feature of the Baha’i 
Administrative Order lies in the faa that it provides, not an 
ecclesiastical system, but a social channel through which the 
energy of a retem humanity may find expression, and in which 
the spiritual principles of BaM’u’IMh may vitalise all the varied 
aspects of life. 

The standard example of the division between church and 
state is found in Christendom, where the saying of Jesus, 
render mta Caesar the things which are Caesm^s mtd mia Gad 
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ihe things ziinck are God’Sy' was used, during tlie early bickerings 
bem-een Pope and Emperor, as authority for investing temporal 
power in the Emperor and spiritual power in the Pope. It 
actually w^orked out that the Pope, being on the spot/ and able, 
and generally willing, to conciHate the invader, exercised most 
of the power. Finally, hoivever, when Leo III gave the crown 
of the Holy Roman Empire to Charlemagne, the schism was 
officially recognised. It was a blow from which Christendom 
has never recovered. 

This separation of church and state, of government and 

religion, means that there are two standards of conduct 

private and public, a condition tragically apparent in the present 
century when murder, arson and robbery are condemned in the 
private citizen and indulged in and fiercely upheld as the pre- 
rogative of states. 

In the World Order of Baha’u’ilah there is no cleavage between 
religion and other human activities, whether they be govern- 
mental, economic or cultural. There is no professional priest- 
hood and no professional politics, neither can economic power be 
wielded overwhelmingly by a minority, so that vested interests 
become translated into interests in the common good. Religion 
becomes the art of living and, through the Covenant of BahaV 
Uah, the true source of unity. 

The Covenant 

In all previous religious systems the withdrawal of the Founder 
has left the way open for cfiscord and party leadership. ‘‘ I am 
of Peter ; I am of Paul,’' has been a characteristic of religion from 
the earliest revelations to the time of Isl^, when the verbal 
appointment of as guardian was disputed and a division made. 
We have only to call to mind the existing faiths to realise that they 
are all divided into numerous sects. 

There are no Baha’i sects. There never can be. 

The Baha’i Dispensation is protected firom schism by the 
unique station of ^Abdu’l-Baha, clearly stated in BahaVllah’s 


^ The Emperor Hved in Constantinople, the Pope in Rome, 
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Will Upon Mm BahaM’lldh conferred the station of Centre of 
His Covenant and made Mm the sole interpreter of the Teachings. 
His word is equal in validity^ though subordinate in rank, to 
BahiMllaMs own. As a consequence of tMs, the ricious attacks 
wMch were made upon the Faith after the ascension of Baha’u^ 
IMh, were powerless to impair its unit}L 

«AbduTBaha perpetuated the Covenant through the pro* 
visions of Ms weap and Testament, a documeat wMch has been 
described as the Charter of the New World Order which is at 
once the glory and the promise of this most great Dispensation/* 
In it he makes provision for a succession of Guardians, the first 
being Shoghi Effendi, his owm grandson and the great grandson 
of BahdM’llah. The office of Guardianship carries with it the 
right and obligation to interpret the sacred text, a duty which is 
permitted to no one else. The Guardian is also the permanent 
head of the Universal House of Justice, a body to be eleaed by 
the national communities of the world and invested with supreme 
authority over aH other governmental institutions. 

The institution of Guardianship cannot be compared to any 
existing office such as the papacy, monarchy or dictatorship. The 
Gmrdian, although the only interpreter of the Scripture, has no 
individual legislative power. He cannot make or abrogate laws 
except as a member, with one vote, of the Universal House of 
JiBtice. The Guardianship, being a permanent institution, 
assures that long view of history which is one of the advantages 
of monarchy, but the Guardian, by virtue of Ms membership in 
the Univmal House of Justice, ceases to be the figurehead usually 
associated with kingsMp. The insdtudon is unique and 
through it unity is preserved. 

The effectiveness of the Covenant has already been proved in 
the slmrt but stirring history of the Bahfil era. The periods of 
crisis arising with the successive departures of BaM’MIlah and 
^Abdul*Baha, were used by the enemies of the Faith for attempts 
to dfeperse iiB followers and make divisions. Many sought 
le«lersMp and repudiated the Covenant, but none was able to 
create a foDowing or «tabKsh a sect. Today, with the influence 
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of the faith extending to every part of the world, the unity of its 
foEowers is unimpaired ; rather does it become stren^ened 
with each passing day, with each new effort made for the spread 
of its teachings. 

Spirttm! Assemblies. 

Every Baha’i community elects its own ruling body, an 
institudon created by Baha^'u’il^ and called the House of 
Jusdcc. At the present time these bodies, of which there are 
some eight hundred throughout the world, are called Spiritual 
Assemblies. 

The principle and method of election is unique. There are 
no nominations, no candidates, no parties ; to attempt to influence 
another’s vote is an offence which is punishable, and can invalidate 
an election. 

Every member of the community who has attained 21 years 
of age has the vote. The Spiritual Assembly has nine members, ^ 
and every adult member of the community is eligible for election. 
Therefore in a prayerful attitude the commxmity meets and each 
member casts nine votes, writing down only the names of those 
people whom he or she feels best fitted to be entrusted with the 
direction of the community’s affairs. When voting, the quali- 
fications borne in mind are, first character, then training, capacity, 
maturity of experience. Social or financial qualifications do 
not exist. The nine people polling the largest number of votes 
constitute the membership of the Spiritual Assembly. 

This body has full jurisdiction over all the affairs of its com- 
munity. It is the Trustee, the Servant, the court of appeal, the 
administrator of all local affairs. It fosters the spiritual and 
material development of its community. It elects its own oflScers 
such as a chairman, secretary, treasurer, etc., and appoints com- 
mittee to look after the varied activities of community life. It 
is through its committees that the Spiritual Assemblies can engage 
for the benefit of the community, that specialised krfowledge 
which it may not — probably wiUnot—havein its own membership. 


^ instruction is nine or more ; at present nine is adhered 
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Members of tbe Spiritual Assembly have no power or privilege 
as iadividuals. It is only as an admiiiistrative body, deriving its 
existence from the Scripture, that it has authority. 

The celebration of festivities, and other special occasions has 
to be arranged by the Spiritual Assembly* In providing for 
these and other meetings for worship, it makes fhE use of the 
talent of the whole community. Music, reading of prayers, of 
passages from the Scripture, i^s on spiritual matters, are pro- 
vided by all members of the community upon request, according 
to their talent. There is no set form, and ritual is forbidden 
Any person may be asked by the Spiritual Assembly to conduct 
a meeting, or to arrange it in his own way. 

The Spiritual Assembly must report to the community once 
every nineteen days, discuss ail matters with it, and receive 
recommendations which it is bound to consider seriously, but 
need not adopt unless convinced of their value. Financial and 
secretarial statements are presented and are open for discussion. 
There is no secrecy in administmtion or in relationships with 
other communities. 

In certain geographical areas, generally— though not always — 
conforming to national boundaries, local communities combine 
in the election of a National Spiritual Assembly. This House 
of Justice is specifically instituted by ^Abdul-Bahi in his Will 
and Testament, It is eleaed on the same non-politicai principles 
as the local Spiritual Assembly, and has the same number of 
members. Each local community sends delegates, proportionate 
in number to its population, to a convention. These dekgat® 
elect the National Spiritual Assembly from the whole body of 
the national coiriinunity. The complete absence of candidates, 
nominations, or canvassing, ensures that only fH»ple of kiown 
distinction wiH be elected. 

The National Spiritual Assembly has the direction of all 
national afeirs, and acts as a court of appeal from a iccal Spiritual 
Assaoably. It unifies the local communities under its juris- 
diction and represents the national community in relationship 
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with the Universal House of Justice, and with commimities out- 
side its national area. 

The Universal House of Justice is to be elected by the members 
of the national Houses of Justice. The number of members is 
not specified. This body, reinforced by its close union with the 
Guardianship, and in collaboration with a supreme World 
Tribunal, is the ultimate administrative body of the whole 
planer.^ 

This threefold structure, local, national and universal, pro- 
vides the peifea means for unity without suppression of local 
autonomy, and for the fullest Joed development without damage 
to the whole body of manMnd 

Cmmltatim, 

The principle by which these administrative bodies work, is 
that of consultation, a procedure far in advance of the old- 
fashioned debate. 

In debate, an individual or representative of a party, enters 
the Council determined to get his idea put into law. And every 
political trick, surprise tactics, play upon party loyalties, oratory 
and other poweis of persuasion, are used to accomplish this end. 

In Baha’i Administration there are no political parties or other 
fictions. Problems to be discussed are worked out in a spirit 
of truth-seeking and prayer If a unanimous decision cannot 
be achieved (and this is unusual) the majority vote prevails. But 
in this case the decision stands as a decision of the Spiritual 
Assembly, and not as that of a majority over a minority. All 
members support it. 

Such a procedure calls for a high degree of personal discipline 
and maturity, qualities which are expected from mankind today. 
The resultant harmony and unity of effort are part of the promise 
of Baha’tfUah. 

The *'new covenant,” spoken of in ancient scriptures, has been 
established. On one side of this Covenant is the Most Great 


^ See Chapter 6, 
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Peace and on tbe other obedience to the Guardian and the 
Universal House of Justice, both being, in their respective 
fimetioES of interpreter and legislator, under the same divine 
protection which overshadowed "^Abdul-Baha. 

These institutions, comDlementar}’ in their aims and pur|x»c, 
will be maintained throughout this Dispensation, and since they 
prevent the schism which has decimated previous Faiths, 
religion at last is become the source of unit}" in the world. 

2 . 

In the World Order of Baha’u’llah the centre of each com- 
munity is the House of Worship (called m Persian Mashriqu*!- 
Adhkar or Dawning Place of the praise of God.”) From it 
the spiritual life of the community is diffused. There are no 
set services, liturgies, Creeds or ritual in the purified religion of 
this day, so the Temple is a place for meditation, prayer and the 
reading of the revealed Word. It is to be surrounded by depend- 
ent institudons such as a university, school, orphanage, hospice, 
hospital, research laboratory ; these are accessory to the House 
of Worship and not separate insritutions. 

The affairs of each community throughout the world will be 
administered by the local House of Justice, The work of these 
bodies will be co-ordinated by the National Houses of Justicfi^ 
which in their turn will be unified by the Universal House of 
Justice, the supreme and ultimate authority of the world. Certain 
universaJ laws, revealed by Bah^’u’il& in the ^^Kitdb-i-Aqcte”— 
The Most Holy Book — will prevail throughout the world, but 
local affairs and national affairs will be conduaed by the re- 
spective local and national bodies. Children in school will leam 
the universal language and script but they will also leam their 
native tongue, Unity in diversity ” will be preserved. 

It must be strongly emphasised that this Administrative Order 
is not in any way separate or distinct in purpose from the spiritual 
truths which He enshrined within the revelation of BaM^ulMh, 
Neither can it be regarded as a mere ecclesiastical orgaaisatiaa. 
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Rather is it the channel through which the spiritual energy evoked 
by Baha'u'Hahj in the hearts of a regenerated race^ may find 
dlrectioii and purpose. The new principles proclaimed by 
Baha’ulMh cannot be contained within existing institutions, 
which have been developed in times of racial, class, religious, and 
national antagonisms. The universal age requires universal 
institutions : they have been created by Baha’u’U^ and ‘^Abdul- 
Baha, 

Shoghi Effendi, writing of this Administrative Order says : 
“ It iviH, as its component parts, its organic institutions, begin 
to function with efficiency and vigour, assert its claims and de- 
monstrate its capacity to be regarded not only as the nucleus but 
the very patter of the New World Order destined to embrace 
in the fulness of time the whole of mankind.” 

‘‘ The worhTs equilibrium hath been upset through the vibrating 
influence of this most greats this new World Order. Mankind's 
ordered life hath been revolutionised through the agency of this 
unique^ this wondrous System — the like of which mortal eyes have 
never mtnessed.^^^ 

Man is to find peace and security within its shelter, although 
the flame of an ordeal more fiery, more terrifying than any which 
has yet chastened humanity, is necessary to transmute the savage 
hatreds of this century into active fellowship. But through the 
pain and chaos of these years, the foundation of world unity has 
been laid, “ upon an unassailable^ an enduring foundation. Storms 
of human strife are powerless to undermine its hasisy nor will maris 
fanciful theories succeed in damaging its structure”^ 


® For deeper discussion of the political and social tbeory of the BaM*i 
Administrative Order, see the writer^s A Commentary on the Will 
and Testament of *AbduT-BaM.** (Baha’i PubHsMng Trust). 




CHAPTER 9 
THE OUTLOOK 

T he new era is barely a hundred years old. Its infancy 
has been characterised by two processes^ both clearly 
recognisable, and both increasing in power and momentum 
as the years have unfolded. One is a process of disintegration, 
the other of construction. The first has reached its inevitable 
catastrophic end ; the second, struggling and largely inarticuiate, 
presses on to its full development. 

The process of disintegration is marked by the fall of mon- 
archies and empires, the breakdown of long established sanctions 
in the political, social and religious life of mankind, the increasing 
dash of economic interests, the overthrow of conventions in both 
East and West, the undermining of family life and the stability of 
the marriage bond, the growth of sceptidsm, self-interest and 
atheism, and the dulling of the creative instinct by the dnema, 
radio, and long hours of monotonous work. In the inter- 
national sphere it is most dearly marked by the failure of nadon- 
alism and national economic polides. 

The process of construction is assodated, indirectly and direct- 
ly, with the Faith of BahiVlMh. In the mcreasing spread of 


91 



§2 


The Renewal of Civilization 


those universal principles for which its founders, and at least 
twenty thousand of ihm followers, sulFered persecution and 
martyrdom, is seen the indirect effect of their message. Apathy 
has changed to chaotic activity, and the spirit of world unity, ot 
peace and true religion has penetrated the dead body of the 
world. Men and women throughout the five continents, 
unconscious of its source, have inhaled the ffagrant breath of the 
new dawn. Peace movements, moral revivals, world unity 
societies, a growing liberalism of thought and behaviour are 
undeniable signs of the new age. Close to the start of the 
tw’entieth centur}" the first conference for world peace was held 
at the Hague, inauguratmg a movement which in spite of con- 
stant opposition and abysmal failure has grown with each passing 
year. 

“ The fierce opposition which greeted the abortive scheme of 
the Geneva Protocol; the ridicule poured upon the proposal for a 
United States of Europe which was subsequently advanced, and 
the failure of the general scheme for the economic union of 
Europe, may appear as setbacks to the efforts which a handful 
of foresighted people are earnestly exerting to advance this noble 
ideal. And yet, are we not justified in deriving fresh encourage- 
ment when we observe that the very consideration of such 
proposals is in itself an evidence of thek steady growth in the 
minds and hearts of men ? In the organised attempts that are 
being made to discredit so exalted a conception are we not wit- 
nessing the repetition, on a larger scale, of those stirring 
struggles and fierce controversies that preceded the birth, and 
assisted in the reconstruction of the unified nations of the 
Westri 

A growing internationalism, the emancipation of women, the 
spread of education, the movements for a univei^al language, 
the great advance in social services and security, the increase in 
political and religious freedom, are all sigm of the spirit of the 
age. These things, having provoked a passionate and bitter 


1 ShogMEffendi: “ The Goal of a New World Order.” 
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reaction, are on trial today. They must either go on to thrir 
fullest expression, or perish as unsubstantial dreams. 

This constructive process is directly related to BaM*ifllah in 
the growth of a world-wide community bearing His name and 
identified with His teaching. 

The passing of ^Abdul-BaM m 1921 marked the end of the 
heroic, or apostolic age of the new cycle. Protected by the 
Covenant from schism, the Faith of Baha’u’Hfli entered the 
formative period of its history, a period marked by its growth 
and the steady establishment of its Administrative Order. 
During that time it has spread throughout the world. In all 
five continents are found Baha’is ; in the East and the West, in 
Alaska and the islands of the sea. In the jungle of Burma there 
is a whole village of Baha’is, changed from head-hunting savagery 
to an ordered society ; they have a doctor, school teachers and 
a House of Worship, the men w'ork in the paddy-fields and they 
all observe the social proprieties. Today there are some eight 
hundred local Baha’i communities, co-ordinated by national 
Spiritual Assemblies and focussed on the world centre of Haifa, 
where Mount Carmel and the Plain of ^Akka — the Holy Land^ — 
nurture its shrines, and where the oj05ce of the Guardianship is 
situated. 

This world community, though small in numbers and re- 
sources, without paid teachers, without the advantages of money 
and prestige which less dynamic movements enjoy, purely 
through the untiring efforts of devoted servants, imbued with 
the love and aided by the spirit of BaMVBah, has so estabEshed 
itself in the world that in February 1934 the Guardian of the 
Faith was able to write the following : — 

The intenmti<mal status which the Religion of God has thus 
far achieved, moreover, imperatively demands that its root 
prinaples be now definitely clarified. The unpra::aiente! 
impetus which the illustrious deeds of the American beievcrs 
have lent to the onward mardi of the Faith ; the intense interest 
which the first Mashriqu’l- Adhlir of the West is fet awakasm® 
atYinng divers races and nations ; the rise and steady 
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datioii of BaMl instimtioiis in no less than forty^ of the most 
advanced coontries of the world ; the dissemination of Baha’i 
literature in no fewer than twenty“five of the most widely- 
spoken languages the success that has recently attended the 
nation-wide efforts of the Persian believers in the preliminary 
steps they have taken for the establishment, in the outskirts of 
the capital city of their native land, of the third Mashriqiil- 
Adhkdr of the Baha’i world ; the measures that are being taken 
for the immediate formation of their first National Spiritual 
Assembly representing the interests of the overwhelming majority 
of Baha’i adherents ; the projected erection of yet another pillar 
of the Universal House of Justice, the first of its kind, in the 
Southern Hemisphere ; the testimonies, both verbal and written, 
that a struggling Faith has obtained from Royalty, from Govern- 
mental mstitutions, international tribunals, and ecclesiastical 
dignitaries ; the publicity it has received from the charges wMch 
unrelenting enemies, both old and new, have hurled against it ; 
the formal enfranchisement of a section of its followers from the 
fetters of Muslim orthodoxy in a country that may be regarded 
as the most enlightened among Islamic nations^ — ^these afford 
ample proof of the * growing momentum with which the in- 
vincible community of the Most Great Name is marching 
forward to ultimate victory. 

How striking, how edifying the contrast between the proem 
of slow and steady consolidation that characterizes the growth of 
XU infant strength and the devastating onrush of the forces of 
disintegration that are assailing the ‘outworn institutions, both 
religious and secular, of present-day society. 

** The vitality which the organic instimtions of this great, this 
ever-expanding Order so strongly exhibit ; the obstacles which 
the high courage, the undaunted resolution of its administrators 

^ institutions have since been suppressed in Europe ; but only 

the institutions- On the other hand, the Faith has now penetrated to 
all the Republics of South and Central America, and its institutions 
are 3cising there. BahiTs have re-assembled in Germany. 

* The *• BaMT World 1938-40 records literature in forty-one languages. 

* Egypt. 
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hmc already surmomited ; the fee of an unquenchable en- 
thusiasm that glows with undiminished fervor in the hearts of 
its itinerant teachers ; the heights of self-sacrifice which its 
champion-builders are now attaining ; the breadth of visiocj the 
confident hope, the creative joy, the inward peace, the uncom- 
promising integrity, the exemplary discipline, the unyielding 
unity and solidarity, which its stalwart defenders manifest ; the 
de^ee to which its moving Spirit has shown itself capable of 
assmilating the diversified elements within its pale, of cleansing 
them of aUforms of prejudice and of fusing them within its own 
structure— these are evidences of a power which a disillusioned 
and sadly shaken society can ill afford to ignore.’’^ 

The pronused age is no superstitious illusion ; it has been 
gestating during these troubled years and is now being bom in 
the labour and agony of a universal war. This is the darkest 
hour before the dawn, a dawn vibrant with power, clear with 
certainty and fresh with the breath of a new spirit* The dark 
night of misery and oppression will soon ^ ended. The 
reveille has been sotmded, calling the human race to brotherhood 
and peace, and service in a more thrilling Cause than any which 
past ages could offer. 

That Cause is the Cause of Unity, of human solidarity, and it 
demands a remouldmg of the attitudes, institutions and customs 
which have been developed in the era of a divided humanity. 

Let no one mistmderstand the significance of Unity. It is 
the principle of the universe and is opposed to Uniformity. 
Unity requires a difference in all things ; Uniformity requires 
congraency. Unity is strong, b^utiful, flexible; Uniformity 
is r^d and colourless. Unity is achieved through strong bonck 
of attraction, co-operation, common interest and a realisation of 
the rdatedness of all people. It preserves national culture, 
language and accomplishment; it upholds local tradition and 
custom, and repudiate excessive centralisation ; it requires no- 
one to rdinquish sane local and national loyalties. It m$ the 

^ Shoghi Effendi; The Dispensaticn of BaMVlMh. 
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standard of a wider visions a broader scopes of membership in 
the human family. It demands the contribution of every nations 
every part of the world to the great smictnre of the temple of 
mankind. The world is but one country and it will have one 
language, spoken and understood by every individual of the race, 
but everybody will speak the language of his own locality as well. 
Mankind is but one race and the highest loyalty of the new age is 
loyalty to one’s race, but this does not lessen the aifecdon which 
w’e feel for our native land. The Unity of the world is the linking 
together of ail its component parts in a single body, each giving 
something of beauty and worth, so that the resultant harmony is 
the expression of each part skilfully blended into the strength 
and majesty of the full symphony. 

These are days of titanic spiritual straggle. A new world is 
coming to birth. As the old one passes, in passion and violence, 
have no regrets. Be thankful and radiant, confident that the 
shining day of human brotherhood is here. 

Hear the Word of Baha’u’llah : — “ The time fore^dained mta 
ike peoples and kindreds of the earth is now come. The prormses of 
God, as recorded in the Holy Scriptures, have all been fulfilled 
Out of Zion hath gone forth the Law of God, and Jerusalem, and 
the Mils and land thereof, are filled with the glory of His Revelation, 
Happy is the man that ponder eth in his heart that wMck hath been 
revealed in the Books of God, the Help in Peril, the Self ’-Subsisting, 
Soon will the present day order he rolled up, and a mm me 
^ead out in its steadP 



In addition to BahdH Scripture a considerable 
hterature is available on this subject from 
BaMi Publishing Trust, i Victoria Street, 
London 
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